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Sri:
Srimad Ramanuja Gita Bhashyam — 18 Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

SR IATSTSY STETEeSET:
(Part One)

ATSATAATIET
AT STLATAGAT VYA AT ATV d e T IFAIQATRS FH, 7 A AQheq T FH:
ALV TOMETEE:, T HIATHEIATEIAT: WS Toogsaaedcad | AILare 9 7
FATTHAE (e INTAHH, TITCFA: T Galodlq Wald, geadie: T IRasgaadT; 3 I | =
HIEETeaaT RCEAT: ANETEEr: TR, AR G166 9 &9, WE 95698 T qaq
FATTHHTTH, AT HIAFUAT G [UrEATaAATIE@H, SO =TT HHOIT
THRTIETATT T I -RaaTTeh:, Feaed aramered gt AR 3 Ua iarem |
T T ARTEATHAT: TRATHE (AU EEI AT o 4 J=aq —
Sangati bhashya
A= sTeATaEA — In the two previous two chapters, the following were told:

T AIT AT ATeH T IHqIIQTRS FH, 7 A~ the means to abhyudayaphala
(aihikaphala) and nishreyasa (moksha) are the karmas such as Yajna, daana and Tapas etc.

that are Vedavihita (ordained by the Vedas) and not anything else.

FfeFer = FH: gAY yuraTead:, - The general characteristic of Vaidika karma is being

associated with Pranava.

T ATATHEIETIAAT: A TEgeaasd@d — In that the difference between karmas which lead
to Moksha and Karmas which lead to abhyudaya (aihika phala) is due to being addressed with
Tat and Sat. (Vaidika karmas that are started with om tat will lead to moksha phala and vaidika

karmas started with Om Sat will lead to abhudaya saadhana).
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HAILAETER 9 FH HATTNG e ad IATT<HH, - Karmas which are means to Moksha are Yajna and

others performed without any desire for fruits.

TSI T A<diaaIq Satd, - One would engage in such karmas when Satva guna becomes high

gagie: T ATasrgaadT; 3fad S — and satva guna increases by consumption of saatvika

aahaara was told.

FaL wreAETeaaT Midsar: e T, - Next the identity of tyaaga and sanyaasa which

are told as means to attaining moksha.
T 19 9 T9&IH, - The nature of tyaaga and sanyaasa.

AT GaR T GaHHIT Fgca[qa-aT, - attributing all doership to Bhagavan who is the

Supreme Lord - sarveshvara

FALSEqHET FEFUAT GRaiuredTaedIaTadcad, - by describing in detail the effects of the three
gunas satva, rajas and tamas conveying the message that one should essentially inculcate

satva guna,

AT AT FHINT IARTTEASA T I ey A-Mada9ai:,- the way in which the ordained
duties of one’s station in life that are forms of worship Paramapurusha would lead to the

attainment of Paramapurusha,

FeAET MATATEET AT WRAART 34 T Tfa9me= — and that the essential teaching of the entire

Gitashastra is Bhaktiyoga — all these are going to be established.

T ATEq ARTETHAT: THREHA AT &I 9 $IS[: I=&fd - In that, in order to
ascertain whether sanyasa and tyaaga are one or different, and also to ascertain the nature of

sanyasa and tyaaga Arjuna enquires Bhagavan Krishna thus -

The last three chapters of Gita shastra are about researching the important duties of anspirants.
Among them, in the 16™ and 17t chapters the characteristics of the two divisions of deva and
asura were taught in order to teach what is to be accepted and what is to be rejected by
aspirants. Accordingly Vaidika karma only is to be accepted was first taught. Among them the

nature of that which is means to attainment of moksha is taught in the last chapter.
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This is told by Bhagavad Yamunacharya in Gitartha sangraha as:
A FGAT Ao TATITGIAATSIPTH | TTHH TLOTHE ATETTS 394 |l

Attributing the doership of all acts to Ishvara, accepting and enhancing sattva guna, the way
Ishvara is attained by the performance of ordained duties for one’s station in life and Bhaktiyoga

as the essence of the Gita shaastra are all taught in the 18t chapter.

Bhagavad Yamunacharya did not specifically mention that the aspect of tyaaga and sanyaasa
having same meaning and their nature are also taught in this chapter but Bhashyakarar has
mentioned them. How is it possible is justified by Swamy Deshikan as ‘they are subservient to
attributing doership to Bhagavan’. Knowledge of Tyaaga and sanyaasa are same and their
nature is needed for doing FJETIELTT in $8% because they are 9T to such anusandhaana and
that is why it is not mentioned by Bhagavad Yamunacharya specifically. Also, in sangraha sloka,
Bhagavad Yamunacharya said ‘9TT& d13T2f 3= which is explained in bhashya as 3fraremae
AT AiREAIET:. Bhaktiyoga is mentioned as saaraartha as it is the Y& ed=a or the primary duty
as mentioned in the very first sloka of Gitartha sangraha as THIHATTALAEATETHFARIAL:.

The last chapter has great significance is observed by all commentators. Sri Shankaracharya

writes in sambandha bhashya thus — Fa3a FATTEeT 372 AR AT ITHEA T IqTAT
FHA: TAAHAT FAHLATAT ACH | FAY 12 STATAY ALATAY IThIse: ATEAT AT AT |

Yajna, daana and others are same even for attaining svarga and other fruits. So Arjuna wanted
to know what is it when related to them makes them moksha saadhana and hence is asking the
question. The question arises as there were many different views in this aspect and so the

nature of tyaaga and sanyaasa was not clear to Arjuna.

Sloka 18.1

A AT
T AEIETel aeaii=any afagd |

TR T gieher g 1 1 ||
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HETaTRr Hey Krishna, mahaabaaho, FfafATaT one who destroyed the demon Keshi, =
T 7 a4 the true nature of sanyaasa and tyaaga T afaq U3l T=g11H hey Paramatman,

I would like to know separately.

ATETET 8 Arerareeaar AR - T FH0T T ISET g6 AR SaEHEe: (AT, 8-14)
AT AT T ATaANTeaY: [EETaT: | T Sg[eils  Twashrel QT Irag=atea a9 11"
(V. 9T) TATIRY | & HATHET ATTET F TF - AT TR AfaqH T=a010 | 33 AW - Fobeg wat

HATAARISISSY T, 37 Tt war? aar Toere, qar sal: Taeay @y afeqH SoaH | THe
AT TET T TR 3 |

=TT g wreaarasaar fAfgdt — tyaaga and sanyaasa are enjoined as means to attaining

liberation as told in,

T HHUIT 7 AT FAT AW THAGHTY:' (WM. 8-14) — ‘Moksha cannot be attained by mere

karma or through progeny or wealth. But some attained liberation only through tyaaga’,

AR AT A T AT: FATAARTA: LEE<Ar: | T FE[ArF g Tl qarg TRy=atea a4 11’
(¥. AT) TATIRY - Those who have clear understanding about the knowledge of Brahman and
who have pure mind through sanyaasa yoga, such sages, at the end of Pralaya kaala, attain
Paramatman who is superior to the liberated souls, and get liberated from the bondage’ and

such vedic statements.

A HITHET TR o q< - TTATH TR A fegH a1t — | would like to know that real nature of

sanyaasa and tyaaga separately.

I ATHT: - T Tt S ITaeaRISrsaY ToRTeY, 3q THTHf ©a? — The meaning is this — do these

two, namely sanyaasa and tyaaga, mean different or do they have the same meaning?

TST AT, TS FFAT: TIFRAT €€y AfegH T=a1tH - If they have different meanings, | would like

to know their nature separately.
T AT T67 @& g% 3fq ~ If their meaning is same, please do tell me their nature.

The reason why Arjuna is enquiring about the nature of tyaaga and sanyaasa is told -
ARETET 2 Areraraaar fafgdt — Karma svarupa or nature of karma is same for attaining

svarga and apavarga. While that is so, the same karma when associated with what is known as
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‘tyaaga’ becomes a means to attaining moksha. So the association of such a qualification (or
visheshaNa) itself is said to be means to liberation. When karmas are not associated with
tyaaga, they do not become moksha saadhana. So the visheshaNas - tyaaga/sanyaasa

themselves are said to be mokshasaadhana here.

We can recall the STsTaaTT of sloka 25 of 9t chapter — FaTH F@=sIT ATrq faqe AT~ foqaar: |
oS AT ITTvd AT HgohT AT~d ATATT. Bhashyakarar writes in avataarikaa — 38T #igfag af=r=7,
TEHEAAT FHI TAHHT: TSHCTHTTANGT hioq AACTRANTET: SAATCATTATH AT, AT

AT AT IATAR-TTHLET TTHET BAATRIAT A% qatea | We have to note the word

Wﬁ%?r Karma is same. When one performs a yaaga offering Havis to Indra keeping in

mind Indra only as the devataa who is being worshipped, and desiring to attain indraloka, he will
get such fruit only which is impermanent and meager. While the yaaga is done with the idea that
the devataa worshipped is ParamapuruSha who is antaryaami to Indra and without any desire in
fruits, one gets unlimited incomparable and permanent benefits. It is just the sankalpa that is

different in the same karma.

I HTHET ANTET F q<d — ATATHT — tattva is explained as yaathaatmya. Tattva means reality -

knowing the nature of something without any doubt or wrong perception etc.

T AfaqH=aIH — T is explained as It as it is to know the nature of something without

HerI-faad 7 etc. There should be no doubts or errorneous or wrong understanding etc.

7% AfaqiH=ard — It is explained in detail as SRHTTIT: - o TAT S=ATEATTIEET TR, 3T

THTHT TA? TIT T, TET AT TAaa Taey Aaqy Soa | Uhed 319 987 Ta&d a<hedq 3.

So it is not that Arjuna wanted to know their difference as it is not decided that they are different
and there is no reason why he should think already that they are different. He wanted to know
whether they are different or same. If different what is the difference, if same, what is that
meaning. Hence the question is quite proper and that is the abhipraaya of Arjuna as explained

in bhashya.
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Sloka 18.2

T AAT: THH UF TGEIH, Tq 9 S399 3fa [Avig arfefawfaafx astae sfwrargar -
In order to establish that the nature of both tyaaga and sanyaasa is same and to establish that

nature, Bhagavan Krishna starts to show various differing views existing in that matter.

This is the sangati for the next sloka. Whether tyaaga and sanyaasa are same or different — is to
be established with proper logic and pramaana. If it is doubtful only it is to be enquired into and
established with proper reasons. The cause of doubt is explained here —different views exist in
this matter — aTfafawfaafxr — vipratipatti means =19, So in order to make things clear, first
the various views are mentioned. Though the meaning of these words — tyaaga and sanyaasa
were told earlier itself on many occasions, the question is raised here in order to reject the
differing views and establish the reality. Bhaashyaavataarikaa makes it clear that 3=4T: Ty T
TIEIH, 9 7 39 3fd (Ui — Bhagavan’s decision is that they mean the same and to establish

that and also that nature, other views are examined.

AT

FIETAT FHOT ~ATH GITE Fa47 [&g: |

BTN TG fa=rerom: 11 2 ||

Fa9: The knowledgeable ones FTETHT FHUIT =41 think renunciation of kaamya karmas &=+
a3 is sanyaasa. fa=&10T: Some wise ones who had deliberated on this T& ¥ waAN ATl Tg:
say that renouncing the fruits of all karmas was tyaaga.

Fa Agia: FEET FHOT A6 E@EIAn & f3g: | FHEg o =, Ramt afReer st
T AT FHIT FAQART T AIAATAY JWTASIT S TTE: | T AT TN FIAFH G eI aud:,
TEAFHFATATE:, T FEaTe Yoo The S ITaersad Sa3 ANILIeE SYHAT, Aq: AREATHIsIdT:
T A NFaH i T | T 'R U 7 T AW Aq9a | (18-4) 3 Amrerse ua
Rvtaa=ATg | 'Raae g 8= FHOT FO9R | Higraed TRAreaEe: gREda: 1' (18-7),
‘afrefae fst o Bfae FH: o | waenRET So 7 g d=rEr w0 (18-12) 3 1o
AT AT = T4 A g 3 A |
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FA [Agid: FTHET FHUT ATH EEIATRT G416 f35: — Some learned ones think that ‘nyaasa’ or

svarupa tyaaga or outright rejection of kaamya karmas is sanyaasa.
*fuq 7 fa=rerum:, - while some other wise ones,

et ARRET FIEEET = gEuT FHT wATT T - renunciation of the fruits of all karmas

including nityakarmas, naimittika karmas and kaamya karmas,

HIATAY AR i 9Tg: — that only is the meaning of the word tyaaga as told in moksha

shaastras,

T ATEATATT: FAFHEAEIATT:, GIFABATAT:, T Aa1E 73997 - To show in one place, the
disagreement or different opinions— that tyaaga told in shastra is the svarupa of kaamya

karmas and that tyaaga told in shaastra is renouncing the fruits of all karmas,

THA HATHASTH TALA AWM TY<haT, - Bhagavan uses the word sanyaasa in one place and

tyaaga in another place as synonyms,

A ANTEATAASEAT: THTdEd AHad 3fq A1 — and so, it is known that it is accepted that

the two words tyaaga and sanyaasa mean the same.

TAT " Qo) & O ATRr wEaaaH ' (18-4) 3 @mrersss wa Rviga=Hrq - In the 4t sloka here,
Bhagavan has given his final view using the word tyaaga where HE says, ‘Hey Arjuna, listen to
my definitive view about tyaaga’.

"THaaer g 9¥TE: FHON A9 | HIgraed TRANEqE: giREifda: 11' (18-7), - Later Bhagavan
says, ‘It is not reasonable to reject karmas that are ordained as obligatory. Abandoning them
due to delusion is told as taamasa tyaaga’.

‘afsfae fst 3 Bfae FH: wow | waeET S 7 g  w=eEn FRe 0 (18-12) 3 - ‘Those
who do not do tyaaga or do not renounce, for them three types of fruits of karmas will ensue

after departing from here — undesirable, desirable, and mixed. While for those who have done

sanyaasa, that never happens’ - thus

TIEIR qITIAT IUAT 7 — it is seen that they are used as synonyms mutually,
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JAT: TFEHSgad 3fa fA=fad - and so it is decided that the same meaning is accepted for
both.

The words Fa:, fa=e1T: is significant — Bhagavan is going to tell HIS decided opinion later
TR 9Tor 7 @ in 4t sloka. So here two views are told. The first one is by Fa¥: while the second

is by fa=r1urT:. Shows that second view is what is going to be Krishnamata also.

F= g9 - In bhashya shows that this sloka also two views are told as in the next sloka T,
IIY is mentioned.

FIETAT FHOT ~ATH TFETART G976 [45: — Here nyaasa is explained as Fa&9cT as told by some
FaT: or scholars. Since it is expressly told as T F¥s, it is understood that other karmas are
not to be rejected. And for the second view it is said WWT{ — that means here tyaaga is

svarupa tyaaga itself.
So some say kaamya karmas should be completely given up -

a. because if one rejects nitya naimittika karmas, pratyavaaya (ill effect) results. So one

cannot give up nitya naimittika karmas. And if nitya naimittika karmas are not performed,

one would not be eligible to perform any other karma. T=eaT ZT e et Mg: TaF0q
it is told. But kaaamya karma is not like that. It is performed only to get certain fruits. So
they can be given up and giving them up completely is said to be sanyaasa is some

people’s view.
b. And if kaamya karma is not performed, there is no pratyavaaya told. So it can be
given up.

c. Also kaamya karmas would only help one to attain dharma, artha and kaama and they

are all opposed to apavarga (or moksha). So they have to be given up.

d. Kaamya karma is not a means to moksha also. It is also not ordained as accessory to
upaasanaa. If there is vidhi that kaamya karma is anga to upaasanaa, then it should be
done. But it is not so. Even in the Brahma Sutra gai4&T = I=T{a%[d: e — Only

aashrama dharmas are ordained as anga or accessory as per Bhashya. Upanishat says
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AT FAfafewtea T3+ a1+ qaa =79, Upaasakas desire to know Brahman through

yajna, daana etc. which are nitya naimittika ashrama dharmas and not kaamya karmas.

e. And kaamya karma itself does not yield moksha as in that case upaasanaas that are
told would be futile, Hence mumukshus should not perform kaamya karma at all and so

giving up kaamya karmas completely is proper is the first view.

Here giving up or sanyaasa is svarupa tyaaga — giving it up in its entirety; Means not

performing the karma itself. This is the first view.

Fia = e, e AfafEweT F1emET = G990 FHT FAAN TF Freq9may Anrersars s
9Tg: — The second view is that one should give up the fruits of all karmas and not the karmas

themselves. They argue thus —

a. The first view says because the fruits of kaamya karmas are opposed to moksha, the
kaamya karmas themselves should be given up. The second view is that in that case,

just give up the fruits, why entire karma itself?

b. The first party asks the question — in that case why will anyone perform any karma for
no reason? It leads to fAv& A8T. The second vaadi says — perform it just like nitya
naimittika karmas — for the sake of W’Ta¥ q@=ATH — just to please Bhagavan and for no

other purpose, then it will be reasonable.

c. The second view is that a karma gives nityaphala or anityaphala is depending on

being aware of or not-knowing ParamapuruSha as told in shruti — a7 a1 Tq=er< Tt

Afafacr e SEId IA5Td TUEqad Jg aUagaT feqaad 1&g agard (3. 5-8-9). If
one does not know Bhagavan, even if he performs yajnas, tapas etc for thousands and
thousands of years, his fruits are impermanent. T Tager< TTHT fAfac@T sEdTeAERT ST &
STa]T: - One who departs from this world knowing Brahman becomes a realiser of
Brahman — he will attain Brahman. Shruti says T#a= a2 & =T &1 - if one does not
know HIM what is the use of 3&%s or mantras etc. So just like nitya karmas even for

kaamya karmas there is no svarupa tyaaga but only phalatyaaga is the second view.
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i = e, AT AfeiEET ST F q997 FHTT FAGAN UF FIAma T anrersars 3
qTg:
Also, In H‘GT?F#WW told in second view, the word &= includes all as explained in bhashya as

et afafRETT F T = F9uT FHT BAANT U - nitya, naimittika and kaamya and not
anything other than kaamya because first view is talking about kaamya karmas only. So the
word f19 has full meaning and its scope cannot be reduced. If a question is raised, nitya karmas

are anyway not associated with any fruits like kaamya karmas where explicitly the fruits are

mentioned like STTTISAT FaATRTHT T91q etc. For sandhya and such nitya karmas no fruit is
mentioned. It has to be done as it is ordained and without it one does not become eligible to
perform any other karma. Swamy Deshikan quotes Vishnu Purana sloka where even for some
ashrama karmas fruits are mentioned — STSTTae [Ee™TH (f3.9. 1-6-37). Gruhastha who is
performing all his varNaashrama dharmas attains prajaapati loka it is said. Bhashyakarar also
quotes this in a later sloka. So phala tyaaga has to be done for all is the bhaava in the second

view.

T T TIAT: FEIFH AR A0T:, GaFHRA 0T, T FaT8 T2 TH HeATeeaq] a7
TATTIEE THAT, AT ANTEITHLISZAT: THTIEH A sid 1A — This is an important
explanation in bhashya. Always our Acharyas support pramanas with nyaaya — logic also which
is not against pramaana. That we can see here. Tyaaga told in shastras is of two kinds —
kaamya karma svarupa tyaaga or sarva karma phala tyaaga - this is the difference in opinion
present — vivaada. Here Bhagavan indicates by using the word sanyaasa in the first case and
tyaaga in the second case, that they are actually synonyms. This is the significant observation
of Bhashyakaarar as told in bhaashya. This is like in SriBhashya bhashyakaarar shows how &
and 39T are synonyms based on usage — In Chandogya it is said in the beginning as #«T
FRIITET.... and concludes as 9Td o T = HilcAT THT FTg[@=HT T UF a7 (I, 3-18-1, 3). So
IYTHTT and F mean the same. In the same way another place, 7 & 38 JFcdT g:..ends with
FHAFTITHIT (F. 1-4-7) and so on. In the beginning the word ‘Veda' is told and ends with
‘upaasita’ OR starts with ‘upaasita’ and ends with ‘veda’. This we can see in many places in

shruti. This shows both mean the same. In the same way here, the word ‘sanyaasa’ is used
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while telling about the first view and ‘tyaaga’ for the other indicate they mean the same is

indicated in the bhaashya.

TAT ' o] § T ART Aaqad ' (1814) i amTersss ug Aia=+rq | 'Raaer g @=am: FHo
ATTET | FIEe TRAREAEE: 9reniaa: 1 (1817), ‘af=efas fist 7 Bfae w6 waq |
HAAATAT I T FATIEAT Frere 11 (18112) T IXEae 9317 aT 94T 7 T TR eaHe iFan
zfa A== — And the fact that they mean same is justified by quoting the slokas coming later.

Bhashyakarar shows various slokas here where sanyaasa and tyaaga are used together in
same sloka. Now the logic is further strengthened and it can be decided that the two words

mean the same.

TAT: THTFEHEhad sid [AEiad — Swamy Deshikan observes — sigfigan sfa e -

accepted by whom — Ifaae=T s3raaT fa 9w:. Bhagavan is going to tell HIS view later. So it is

accepted means accepted by Bhagavan Himself is the meaning.

Sloka 18.3

T YA fedS HH TTGHA I |

THSTEAT:FH 7 ATSAAY I 3 ||

T+ Some FHITUT: knowledgeable ones Zad because of being defective FH TSI ST ITE:

said that all karmas such as Yajna and others should be given up. T = While others said

TEEdT:FY karmas such as Yajna, Daana and Tapas ITSTH] = should not be renounced.

Toh - AT FTOAT ARFT: T THATETROIT TETRRTAq SeahedTq 99 ISTadh HH THE0T ATTq
i arg: | o afveqr a=Ties w9 7 e 3@ g |

e - HAOT: HTGAT TeaT: 7 qeaargan<err — Some means the followers of kapila rushi and the

vaidikas who follow the mata of kapila which is sankhya mata,
TETTTRRTYaq SaaheTq — because of having defects such as desire and others, it binds one,

4 JATIa®H FH THEOIT AT sid 31g: — All Yagna and other such karmas should be renounced

by one desiring moksha, they said.
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Y IfoeqT ISTfas FH 7 TSI 31d 9Tg: — Other panditas, said that yajna and other karmas

should not be renounced.

ek HATOOT: FHTTOET FfeaT: 7 aeRargaTeor — Though in the sloka it is not qualified, because of

the word 394, it is explained as sankhyas and vaidikas ( those who follow Vedas) who follow

their school of thought. Fiea=a a<rT U= it is said. This also indicates that the view of those
who renounce the svarupa of all karmas is opposed to Vedas. Veda says 3HTTH THETAHT —
one should offer a pashu to Agni and Soma. Sankhyas say that the violence to animals or
himsaa which is ordained as part of yaagas is cruelty and so yajnas are associated with defect
and cause ill and hence is prohibited. They say such cruelty though in yagas which are ordained
causes ill to the person who performs those karmas. It has some merit also as it leads to
performance of vaidika karma. They also say there are some prayashcittas to get rid of those
defects etc. If not done, it will cause ill. Sankhya kaarikaa says FEaaT = 7 @ afagqhs
AATIT9=g<h: (|19, ). Scriptural means (aanushravika) is linked to impurity (avishuddhi)
because yaagas are performed by sacrifice of animals etc. and kshaya — impermanence and
atishayayukta — it is not niratishaya. Panchashikhacharya who is a sankhya acharya says it is
mxed with slight impurity (¥ae: ¥5%<:) and remediable — §a¥g<:. This is what the sankhyas,

followers of Kapila rushi, say.

Here Veda itself says such pashu offered in yaagas would reach punyalokas — 7 aT 3 ¥ afvga®
T freater | @ Tafo afdt: T ete. And I=1 T 314 is told. So this is for good only. What
ends in good is not harmful. It is like father getting his son operated as a cure to some disease

etc. That is not violence or himsaa — as it leads to something good only in the end. Though the

general rule is T Tgwlq aqr %;Ldlﬁ, in yaagas as it is ordained by Veda, it has to be done and is
not considered cruelty. But sankhyas do not accept this. They say it is cruelty and hence karma

itself has to be given up. In Brahma Sutra also this aspect is discussed and established properly

in the sutra — FYLEMATT = ereaTq (3-1-25).

<|*|||'<3¢|l>|o|<|\ I=erhcd T — All schools of thought accept that raga and such defects lead to
bondage of samsara. And others say that performing karmas induces desire and such things in

it and so leads to bondage.
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T T FH — Though it is just mentioned here, because of specific mention of TFaTHaT:FH

for the other view, this also means «m&@=+s only.

AT ATSAH =i ag: — Such karmas are to be renounced by mumukshus only. Others can
perform them is the bhaava. Else, shastra which ordains all other karmas will not be valid — it

would lead to I9THTT of shastra.

I qTUSaT AATE% FH o ATSTH =14 ITg: — The second view is inline with what Bhagavn’s view is
which is going to be told next and so that view is indicated as told by If9=4T: in bhashya.
Pandita means one who knows to discriminate what is to be renounced and what is to be

accepted.

Sloka 18.4

Rt Qo & 957 AT e |

@ 8 qewsrs Bfae: gwrhifaa: 104 |

waaaq Hey Arjuna @ =T in the aspect of tyaaga in which there are different opinions ¥ =14
7 listen to the decision from ME. T&9=aTsr O superior among men, I tyaaga EIEEE
arrEhitaa: 2 has been told to be of three types.

T - TF qIRIAATATS AN - AR Fred & A7 o7 | @ Fhawmony ue afesy F#4q wAfauaaar,
FHEATITAT, FJAQATITAT 7 799 0 [ #7471 B -awhifda: - =i gatfor s aeareare=aqer |
RrefifFeaT spET geaea favmasax: 1' (3-30) 3 | we Earifes %ol 79 7 €1g 34 FAAT: |
AOIRAATIATAT HGIIH IS FH S FHI AHAATAT: TREATT: FHEATT: T, FIa FYA =TT
ATCHA: FGATATT: Ffea (au: T |

T - TF FI YT« @ - tatra — means in respect of the meaning of word tyaaga which is

under discussion — as there are opposing views among disputants,

- @IS e & 71 997 - Listen to the decision in respect of tyaaga from ME.

@TT: fRwToy wa Afey Y - tyaaga in respect of vaidika karmas which are performed,
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FATATITAT, FHATITAT, FATATITAT F (@9 0 g #7371 Bfdeawhifda: - is of three types as

pertaining to fruits, pertaining to the act and pertaining to doership was told by ME earlier itself.

w3 gatfor FHor dareareaTar=aaT | ReffEEaET qear gerea Rrasa: 1 (3-30) i - It was told
as ‘Having surrendered all acts unto ME with the mind focused on the Atman, without having
desire in fruits, giving up the thought of ownership in the act, engage in this war being cured of

all affliction’.

FHS T e el HA 7 T 314 HAERT: — Renunciation of fruits is thinking that ‘Fruits such as

svarga and others that arise from karmas are not mine’.

A IRAATIATAT HAIIH IS FH S HHIO AHAATAT: TREANWT: FHEATT: T, - Renunciation
pertaining to karma is ‘giving up the idea of selfishness of the nature of thinking that this karma

is mine being the means to attain fruits that belong to me’.

AL FATTAETAT SHT: FYATANT: FJeaa9d: RN - Renunciation pertaining to doership is

giving up the idea of doership of Self by attributing the doership to Sarveshvara.
= — In this this word indicates aspect of disagreement amoung disputants.

ﬁﬁm - We have to note that the meaning of ¥ is not ‘my’ but ‘from me’ as explained in
bhashya #=1:. Because Bhagavan is not teaching another view here. Also, ¥ indicates HIS
nature — Supreme Lord, Sarvanjnya, sarvashakta, sarvakarmaphalaprada,
sarvakarmaadhyaksha and so on. Being taught by such a preceptor is Arjuna’s bhaghya and it
is Bhagavan’s karunya that HE is teaching everyone in so much detail keeping Arjuna as
pretext. HE does not have any defects such as bhrama and others. Like Nachikets says to
yama — vaktaa caasya tvaadruganyo na labhyo (katha. 1-23). Bhagavan is teling it with so much

of authority here, that it has to be accepted without any doubt is the bhaava..

f3er: - This is not the three types such as ATxa, TS| and AT which will be told later. But
this is about the three types within HT*a® T — so explained as phalavishaya, kartru vishaya

and karma vishaya.

7ty 74ifor — The sloka refered by Bhashyakarar indicates all three types of tyaaga — 73 w&ifor
a+Ie7 (kartrutva tyaaga), fA¥reft: (phalaashaatyaaga), FW: (mamataa tyaaga). T2 &dT, 3& &9
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T TW, FAYT 7 A9 are the three aspects. Mumukshu has to do the anusandhaana that

Bhagavan gets everything done for HIS own SAKE with HIS own instruments for HIS own

pleasure. — FANTY THFIFATTHI: TaEH TTIHT FILA, chlf\mou-i—we say for all karmas. It is not
mere sankalpa but we have to realise this in every act that we do. Then we will have no worries
of any sort as nothing will bind us. Our doership is under HIS control and is subject to HIS
granting us HIS consent or anumati. At the first instant HE has given us the freedom to do
sankalpa. As we do, HE will give anumati from second instant onwards. Whether good or bad —
whatever is our sankalpa he gives anumati. The freedom given by HIM to us is also part of HIS
sarveshvaratva only. That way everything is under HIS control. This will be again examined in

later slokas.

Sloka 18.5
IFIFAT:FHH 7 ATST HREAT q |
Te@a4: Yajna, daana, tapas and such FH vaidika karmas T ITsIH are not to be renounced.

aq FTAHa Those karmas are certainly to be performed only.

IFIEAT:IYA afeh FH IO T FITH=g T AT, AT T AATOMTGE8<E: A 0T |
Yajna, daana, Tapas and such karmas ordained in the Vedas should not be renounced by

mumukshus. That means they should be performed every day till final departure or death.

Outright rejection or svarupa tyaaga of karmas such as Yajna, daana and tapas is negated
here. In bhashya FaT1==f¥ indicates that even after fafafewicaf=r or the desire to know Brahman
arises, one should not renounce the karmas fully. Some say (like in advaita darshana) that one
should perform karmas with phalasangatyaaga till vividisha arises and after that karmas should
be fully given up and one should to brahma jijnaasa. But we do not accept that. Shruti says @

Fodd FAT ATATITH TATFAHEFTAI T F [ALEdd 7 9 [Aradad (1. 8-15-1) — this is the final

statement of Chandogya. That is explained in bhashya as ATIATUM Ag<a: *IJH\ Td. This is

established in brahma sutra STIATIMTT SEIERTS 39H (.9. 4-1-12) and upasana has to be done

everyday is also told ﬂlc;l'?l THHII<LMT] etc. TELg: means during the designated time every day.
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It does not mean 24 hrs a day but a specific time is designated and upaasanaa is done during

that time as sandhyaavandana and all that has be done also.

72
Why should they be performed as told?

I T TR qraAT AR IO 115 ||

Tt For manana sheelas or meditators or upasakas T=iaT= aa4 these karmas such as

yajna, daana and tapas 9TaHT are purifying.

AT FOTTAGFeeN f FAIOT AATAOT - ALt qraarts | A SUraaH | Faegon
JrTSTH IITEH FAATH SUTHA ST A AT MR AT S0 |

JASEAT: A quirHErE 1= A7 — Karmas such as Yajna, daana, Tapas and others

which are ordained as obligatory karmas for one’s station in life (varna and aashrama),
THorT - Fe=reftemaT araTe — those karmas bring purity to the meditators.

[ IUTaH — Here maneeshinaam means mananasheelaanaam. Manana is upaasana and

not mere thinking.
AU ATt a¥ SUTE Faar — Mumukshus who are performing upaasana as long as they live,

IS R R faaTeETH 39 — the performance of these varnaashrama vihita

karmas destroy the karmas of yore that are obstructing fulfillment of upaasana.

Fuirmara=if¥ — This indicates that the view which says nitya naimittika karmas are also to be

renounced is rejected.

W?ﬁm— Yajna and others help in meditation is indicated and so the word manana is
interpreted as upaasana. |19 is said to be upaasana in upanishat. TEAT ST grfeeer i
A A8 | qTvec = ared o [Afd=mr qf9: | e should perform upaasana. ‘muni’ means
manana sheela. In the same way here T=ITIT: is explained as those who are manana sheelas

or upaasakas. It is also not manana which comes after shravana but it is upaasanaa here.
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T ATasiiad 39Tas Fadtd — Why should Yajna, daana. Tapas and such varnaashrama
dharmas be performed life long is the question. Upanishat says Saom=aaiwrafaearia ... =
AT TS0 AT U e 9 [RUHTLATIT (1. 5-5) etc ordaining that Upaasana has to

be done life long. So any accessory to such upaasana also has to be performed life long is the

reason. That is told as earlier T @ead T4+ ITAIUH (JT. 8-15-1) etc.

IR ERA AT — Upaasana has the power to make future sins not taint one — ITXTT AW is
told for upaasana. But nitya naimittika karmas cannot do that. They can destroy praacheena

karmas which are obstructing upaasana nishpatti. That is why JT===# faaTeETH is told here.

Sloka 18.6
TATS T FATIOT T AT AT o |
st 7 aref RS 7agaa 106 ||

aref Hey Arjuna, TaT=afd FHTf0T these karmas also HERT FATH = W@l Ha=AT are to be
performed renouncing attachment and fruits =fd ¥ fAfSras 3% #a9 that is my definitive and

superior view.

TEAT AT AHLAAT AN TR, TEHTE SUTAAAE TATI ST AT HHTTOT ASTTEFEITIO0

AT FHI THAT AT o AFAT AgLg: AT SUMEA TN THEUT FaeAr s 7w Ffdmay saw
A |

JEAT AT IHIEAT: A I, TEHTg - Because of the reason that Yajna, dana, tapas

and such karmas result in purification,

IUTHAEE TATA AT TG FATT - just like Upaasana, these karmas such as yajna and others,
AT EYTOr — that are forms of my worship,

T FHT AHAAT AT 9 aaT — having renounced the ownership of karma and their fruits,
AZLR: ATIATUTE — everyday for life long,

SUTEAFad THEUT FAATH — a mumukshu has to perform for fulfillment of Upasana,

s wwr fAfSas s 7@ - is my final and superior view.
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TEATA T ITIOTT AARHAAT: T qTaAT, TE1E - By telling that these karmas result in

purification, the view which said @Tsa Tuatacd®’ (18-3) — that because all karmas are

associated with defect which was told earlier — that view is rejected.

IUTHAEE TATH & — In the sloka, TaT=a T g FHITO is said. Here T indicates they are equal to

upaasana and hence bhashya is 3qTHTaq.

TSI FATOT FETTeA&AT0r — If karmas result in purification, it has to be through pleasing
Paramatman only. Only Paramatman’s preeti can result in purification. So explained as
HIRTIT=ITM. Yajna means a5 sa ST is the meaning — they are all forms of worship of
Bhagavan only.

TS FHIOT HHAT FAT o FTFAT Tgg: ATTATING SUTHA G TT TR FereATta s a7 Ffsray 3o+
HaHq - A% 799 - indicates one should not doubt it at all.

3HH — Indicates that all other views are to be rejected as this is superior.

Sloka 18.7
Fraraer g w=ma: FHT T |
g IRAWEqe: grehifaa: 117 ||

q But =@ FHT: =19 renunciation of nitya naimittika karmas T 3T9=I4 is not reasonable.

AT Out of delusion T&T T rejecting them aTaH: TREHITIT: is said to be taamasa tyaaga.

When some siddhanta has to be established, pramaanas are first important. If there are
different opinions on how pramaanas are interpreted, along with it uppapattis are also needed —

it should be established with proper reasons also. Bhagavan say ‘na upapadyate’ here.

Raaer - RerfaRers sgEee: F6:, §9TE: - AR T S99 | "SIRAm= e 7 O 7 TRgeagsq:
' (318) = =TT ua stfdrs: | o= R a=fersrems Macdamar avny s srwafa | s
@ A 9T (3-13) 3R sEmirEraE et 7t fudase watw | ey R 9w a9
(. 3. 6-5-4) Tt 3= B 79 oo | 'R aaqfa: aaqa gar S | Syfaaey gauieT

e (=T 3. 7-26-2) 3 TEETEATERTEY ST ST RYGEATIA AT A | TEAT AT
RefafRE F ST SR UE SUTed ] 3 a8 A T ST | TF S IedTias: HHor
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TrIFHCAHIEI TN ATHE: TREITAa: | THIYS: RN AMHE:, THHE AAAET AR THHAEH
| FHT R 9Ty g THIGHIRT qHET WSS Ha 7 11’ (14-17) 3 o0 S | St g Sfate
Rdasme | auT 7 Te7q - 'sruw g 91 7va qEaEar | aarifraedars gie: qr o aEr )
(18-32) =X | 3T AR Fiw: o Radasge = g |

Raaer - RemtaReer agrasms: FH:,- niyatasya means nitya naimittika karmas (obligatory

daily and occasional duties) such as pancha mahayajnas and others,
YT - WY 7 U9 — their abandonment is not reasonable.

"I T T 7 TfRgeagwdw: | (3-8) it eriiam=maT ua siféa: — Because in that case as told
‘hey Arjuna, if you do not perform karmas even the body cannot be sustained’ (3-8) — living with

the body itself becomes impossible.

T {7 a=fersreme MacdamaT aw s wwata — The state of the body which is nourished
with food that is left over after offering to Bhagavan in yajnas, only is conducive to the rise of

proper knowledge.

VAT T @ YA ITIT: (3-13) 3 FEStrEraE AT #Er Aedas watd — otherwise
as told, ‘those sinners eat sin only’, enjoying the food that is consumed without offering to

Bhagavan in yajnas would only cause errorneous knowledge in the mind.

‘s 2 9 | (| S, 6-5-4) 3t s iR 79 streamara — The mind gets pleased on consuming

food as told, ‘Hey Somya, mind is supported and accelerated by food'.

'AERET gagfie: ST gar |yfa: | Fyfaaey gau=haf R (g1 3. 7-26-2) 3t - As told,
‘If the food that is taken is pure then the mind will be pure, When the mind is pure the meditation
upon God will be steady, When constant meditation is gained all knots of the heart of the form

of ignorance, desires etc get destroyed’ —

TE[ATATEHTIEY T AERYIEATIAATT 5AF — Achieving the knowledge of the form of direct

perception of Brahman is dependent on purity of food consumed is told in shruti.

T AgrasTe MefAReE w6 S SgEmE @ SUTedH 3fd a8 &R 7 3999d - For the

reason that nitya and naimittika karmas such as pancha maha yajnas are to be performed as
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long as one departs only for attaining the knowledge of Brahman, their abandonment is not

reasonable and not proper.

Td AFICATR: FHUT TrFheadiglq TN arHE: TREifda: — Thus abandoning the karmas that

are causes of such knowledge, out of delusion that they bind one is said to be taamasa.

THIA: T ATHE:, TH:FA-AATFHAET AW qHA — Tyaaga which has its roots in tamas
is taamasa tyaaga. Since such tyaaga is out of ignorance which is the effect of tamas, such

tyaaga has its roots in tamas.

TAI R AT g 'THTGHIRT AT HAAsH= a7 11 (14-17) 3 30 IHH — The fact that tamas
causes ignorance was told as, ‘pramaada and moha are caused by tamas. In the same way

ignorance too is caused.’

T g Sty fAadasd - And ignorance is errorneous knowledge that is opposed to right

knowledge.

TIAT T T - "W gHIATT AT A THATIAT | FATA T eaqare gla: a1 90 qraEt 1" (18-32) i -
Its nature will be told later, ‘that buddhi which being covered by tamas leads to thinking
adharma as dharma and perceives everything wrongly, Hey Partha, that buddhi is taamasa

buddhi’.

Frar fRefafReTe: s @ fRedasge ta a9 — So abandonment of nitya and naimittika

karmas has its roots in erroneous knowledge is the meaning.

f=ra=x — That which cannot be given up as it is associated with varna and aashrama is said to

be fA=.

q @=am4: - The word H4TH along with q, indicates svarupa tyaaga that was told earlier as &%
ZMaq (18-3). And that is ridiculed here in second half of this sloka as FTETq T8 TN TTHE:.
Iﬁg‘l‘«[ means thinking that if karmas are done, fruits will come and they have to be experienced
and it will generate further interest and such feelings and so finally it binds. Hence it is better to

give up karmas itself — giving up like this is taamasa tyaaga.
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=HY g A7 | - The pratyaya 932 here is not in T =T but 1% . Because mind is not
vikaara of anna. It is said in Vishnu Purana — Tg9aTcAs: {RT: Tsares aq: | sreamad (3. 6-7-
18) — food is made of five elements — pancha bhutas. Body is made of pancha bhutas. That is

why food is said to be apyaayana to mind as mind is not a modification of anna. Mind is born of

qTfcas AgTHIT ad. And 3T is born of ITHH TgHT a<a and pancha bhutas during creation
when prakruti-mahat-ahankaara etc in that order everything is created. Anna is stfas while
manas is SEZHIF. In Chandigya it is said — ST T fFefiad | T8 T: TfE"r argead o
AT, AT HAHEAHTEH, ATSTOrgea-A: | - Food that is eaten assumes three fold form. The gross
portion becomes faeces. The middle portion becomes flesh ad the subtle portion becomes the

mind it is said. Then the mantra sT=/93 f2 /=T 749: comes.

FETATATHR IR FATHH AEYEATIAHT =T — In Mundakopanishat it is said fs=ra gaafier:
e qa|erT: | &= ATeaHATor areq? 32 94y (. 2-2-8). So when Brahma sakshaatkaara
happens, all knots of the heart such as raga, dvesha etc are broken it is said. Here also

MRIET qeaig:, AAET gareqid:, Tfaaesy gau==7 fawwra: gives the same meaning. Hene

bhashya explains this as FTEETEATEHRTET FTAH ARIELATIA A .
y hY hY

T I A99=Id — Here AM9=rd indicates FTEOTHTS STATHTE: - if the cause is absent effect will

be absent. So it is not reasonable.

One cannot live itself is the first reason — to live one has to eat — what should one eat — that

which is offered to bhagavan - that means aaradhana has to be done - for which sandhya etc
are necessary. If we say we will take prasadam from someone else, even then to eat — means
to do anuyaaga — one should be pure — should have done sandhya etc. so all these show nitya

karmas cannot be abandoned.

If we say we will eat anything — it will lead to vipareeta jnaana — ayajnashishta food will only lead

to vipareeta jnaana and will cause lot more harm only

Then brahma sakshaatkaara rupa jnaana can be attained if one consumes yajnashishta only — if
one is ultimately interested in moksha, for meditation to fulfill, aaharashuddi is a must. Shuddha

aahaara means yajnashishta and that again leads to performance of nitya karmas. So
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Bhagavan is explaining importance of nitya karmas with so many reasons and bhashyakarar

explains Bhagavan'’s teachings with so much clarity.

AT et FH: @ FAodas=ge v =9 - The word #Tfs which Bhashyakarar uses

here includes even kaamya karmas performed without desire in fruits — FATIHH R FrETFds.

Sloka 18.8

TENAT THH FIAFAATITINL |

T FeaT TS AR AT AT T 11 8 ||

Iq H Tha karma which ought to be done FTEFITHATT due to fear of bodily strain T@H 39

TSI one who gives up as it causes grief only T: TTSTE @ FeaT such a person, having done

raajasa tyaaga @ the fruits of that tyaaga 5@ @9q he will never get.

T TCIIT AT FH; TATNY G @THB-ZATIA -G Ted @ Tea A TaEqadT FIFAHLAT] T
T SEETEHT 31 AT AR ST U aqT 30 A AEEeTesaEd e,
TTE TS AT FedT a8 AT RAq-ATATET 3 AT R A6 T T | SIS
e ar ardf Tt 1 (18-31) 3R R ey | 7 R i gugmoor a9 yaTeRy: | A g IR EETEE |

Y AT HISETEd %4, - Even though karma is saadhana or means to liberation

successively,
T g @THF-FATSIH-ATETETq — because it is painful and can be done with lots of material,
TEATATHEIAIT FIIFALTHET] 7 — being stressful it causes bodily strain,

HAH: AqETEHT 314 TRl — so fearing that it causes mental depression,

RIS FATFTHTE U 919 3 - that for attaining perfection in yoga only practice of jnaana

is to be attempted,

T AEESATATIHHRH IR, - one who abandons fully the karmas such as pancha maha yajna

and others,

T TSTE WIS @ et — he having made raajasa tyaaga or renounced out of rajas,
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T ATATA I T-MTATIEIH 3T A ST AR 7 A9 — he will not attain the fuits of such

tyaaga of the form of rise of knowledge as such tyaaga is opposed to what is told in shastraas,

"TAATASISIHT feg: a7 91 Toret 11" (18-31) i i@ @%@ — It is going to be told, ‘Hey partha, that

buddhi which knows as opposed to what is true, that is raajasa buddhi’.
7 {2 9 gugTor 9+ YETeq: — karma is not the cause of happiness directly as we see it,

AT T TTEAETEER — but through the grace of Bhagavan.

FEHAT, FEFAAFAT — This indicates that it is not adharmatva moha but because it is painful
etc. Earning money for performing karmas is filled with grief as told in, 3TITHTH TSt @ (ST,
7. 2-44).

o ¢ . . o
HAH: AqqlashiHq 3|a dg il - Aqdlal - A4z IS One of the means told in ATIAHTTF — Tddh-

FAHT-sr - ohaT-FeaTor-saaTa-aday — Not having avasaada is anavasaada.

Those who reject karma say that when there is clash between s=a%=3T and afg¥=T, one should
give up FTEZTZT. Here aTR is caused in the mind — which is SI=¥ZT and so the FRTET which is

karma should be given up is the argument. There is a saying to that effect also — F==rT=a

FHTTOT TG TSI | SATCHSATT oH F F1q AT+ T8 7 Jd (A9, 12-92). But in the opinion of
Bhagavan here such tyaaga is raajasa. Giving up karmas due to fear of bodily strain and that
earning the materials needed for performing karmas is painful and causes mental stress, such

tyaaga is raajasa told as sTraTafEad.

AT & AR T TH{ — Here <ITWTHT means HATRIFATTES that is going to be told.
Because this is mumukshu prakarana, the question of svargaphala etc is not relevant and

hence fruits of tyaaga are mentioned as ST <&,

7 2 FH gEEIO 99: THIEeq: | AT T AacIETa g — Karmas that are performed properly would
please Bhagavan and HE will see to it that there is no mental stress caused to the doer is the
bhaava. This is told by Dramidacharya as %e® e g Faraara™ fasfiafea | 7 farse

FATIIA SITEWATET (5.91.) — This is quoted by Bhashyakarar in vedartha sangraha, sribhashya
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etc. Karmas do not give the fruits themselves but Bhagavan who is worshipped by karmas gets

pleased and graces the fruits is the bhaava.

Sloka 18.9

FEAREAT I Aad FaassT |

T IFAT Bl 99 & AR: ATieashl 7a: 119 ||

1S9 Hey Arjuna, I [=a &# that karma which is ordained as obligatory to be done daily for
one’s station in life FETHET only for the sake performing it T2 e =@ WacaT 7 ad is

performed renouncing relation to that karma and fruits : =TT; ®f<a: ¥4 that tyaaga is said to

be saatvika tyaaga.

T 9 AT I A, T AR: TRl AG: — : G7aqa: | JATEeAq Arariamge s | 99
T RATIEIATH SATIAT I IHH - AT AFAS T (14-17) 30 | e7qa 7 - wgii 7 [Rgii
T FTITRI HATHY | e wveq =7 a7 afRy i ar vk arfeasht 1' (18-30) 3f

RefRmrgrEsTRauismRRd v serresaaar #19 - @IuaeEg 3ia 7@t - With the
knowledge that the nitya and naimittika karmas or daily and occasional duties that are ordained

as obligatory for one’s station in life are to be performed as forms of MY worship means just for

their own sake (for pleasing Bhagavan alone),

T - FHHT FHAT %ol o Faeal I 44, - that which is done renouncing sanga — means

renouncing the idea of possession in the karma and also fruits thereof,

T TT: GTal 7a: — §: ga9«: — such tyaaga is said to be saatvika — means it has its roots in

satva.

TR ATEATINHA s — which means it is out of proper knowledge of the meanings of

shastra.

T g aumafRuqeasgarmy Sareafa s S - It was told that satva gives rise to knowledge of

the true nature of objects,

www.sadagopan.org Page 24 of 83



- "FAT A{TAA A (14-17) 30 - ‘knowledge arises fro satva’ it was told.

TG 7 - g 7 IR = Fratart sy | e w7 77 3y iy ar ot arlRed o' (18-30) =R -
It is also going to be told as ‘Hey Partha, that buddhi which knows karmas that are ordained for
pravrutti (wordly benefits) and those that are meant for nivrutti (liberation), what ought to be
done and what ought not to be done, what leads to fear and what leads to fearlessness, and

what binds and what liberates, that buddhi is saatvikee buddhi.

What was told as @ g T=U=aTH (18-4) is refered here and saatvika tyaaga only is

shaastreeya is firmly told as it has it roots in jnaana which is an effect of satva guna.

ﬁ'ﬂ’cﬂ{— Earlier it was begun as =+ q e ITE: FHT 9921 (7) — here also the word T is

qualifying the karma — it is FHA{39r99T and hence 9 is explained as

o N N o < N N .
(A ATHI D HG A=A AV HIATod .

Any act is to be done for some purpose only. Because of that only it becomes a means. So how

can something which does not yield any fruit be ordained is explained as FERTIA=ITAT FTIH.
That means Iy S ATT TeaT.

Though sloka says renouncing T and %, EI“FI?GFSI'I‘T is also to be included. That is why in the

next sloka, bhashyakarar explains the word @t as FHTOT TEITHA-FcaATI.

Sloka 18.10

T FEETFAA FH FAA ATTISI |

T geagaTasT ATt R 1010 ||

Tt One who has all three types of tyaagas @<a=@T19¥: and is endowed with satva guna,
HeTaT and has knowledge of reality, T=g=#er: has got all his doubts cut off, sTFere FH T 2 such

a one does not hate karma which gives unwanted fruits. T T s {usT1d and does not get

attached to karma which gives fruits such as svarga and others.

& gaqaTas! AYTET - FATafRIqa<as: qq UF fEs€erd:, FH a5 Thd-Hga@dril, 7 gfE srpare
FH, FAA T FHT T ATIS(A | AFAA FH AATTHAY, FAA 9 FH TSI APIATAT QAT TATEHT

www.sadagopan.org Page 25 of 83



FHTU AAATIRAATY, AHAG[ATI R HAARAAT], AhhGeaTd 9 adT: frasmorr: fifagst 7 F:Af |
ARTHR qTT FH 77 TTHTISHH ATHATH, AT GRATATATAT ATqATRA: | ATaHTET arre

TAAATATLAT | (F3. 3. 1-2-24) 3 gaiRarEaa: serarifEieeEseong | sa: wHfor
FAASITHRATAT AT AT A: TR T FAGEIATT: |

TS OaqHTE ST AETET - FATIRYqa<as: a9 U &€ 93:,- Thus one who is endowed with satva
guna and is a medhaavee — means has knowledge of reality, and due to that reason only has all

his doubts destroyed,

FHT FETHA-FgacdR T, - and has renounced attachment, fruits and doership in karma,
7 3% srgarst 74, - does not hate karma which is akushala.

FAA T HAMT 7 ATISd — and does not get attached to kushala karma also.

LA FH AEHAH, - akushala karma means that which leads to undesirable fruits.

FAA F FH IESIER APIATATIAHRAY, - kushala karma is that which leads to desirable fruits

such as svarga, putra, pashu, anna and others.
A e FHOr AUARIRaETy, - Because he does not have the sense of ownership in all karmas,

(We normally like desirable fruits and do not want undesirable fruits but a tyaagi does not have

either — na dveshti akushalam karma kushale na anushajjate) - why

THAQA A R hEawAETq, - and because he has renounced all fruits other than Brahman,
TR gaTq 9 adr: fawmor: ifagst 7 #ATF - and as he has renounced doership also, he does

not feel liking or hatred towards these two types of karmas which are being done.

AEwe 9T FH o7 TETIRHH ATHITH, - By papa karma or sinful acts which give undesirable

fruits, those that are performed inadvertently (praamaadika) are meant here.

ATAAT gERATATATT ATEATRA: | ATATAATTET AT THAATAET | (F8. 3. 1-2-24) 3fd-Itis
said in shruti that ‘who has not ceased from bad deeds, is not calm, is not composed (means is
not able to focus his mind on Bhagavan), does not have equanimity of mind cannot attain HIM

by superior knowledge’.
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TARATEAQ: FMIfEtesauTg - that not being away from bad conduct is opposed to
producing right knowledge.

A FHI FGAFSTHATT AR ATHT: TTT: T FHEGEIANT: — S0 giving up the idea of doership,
possessiveness and fruits in karmas only is said to be shaastreeya tyaaga and not

abandonment of karma itself.

In this sloka, for one who does renunciation as per shastra having his roots in satva and others,

there will be no mental disturbances or vikaaras is told. That was tod earlier as IeTHIFa=THI:

T 7 =TT (14-23)

TATATEAT T - THT is efteTeorad’ JeT (ATH. 1 ¢f1.) as told in fA=v2. Shruti also says #4T

AT FTfaerat aH=T AT sHeAEATEaeasy (T.97. 5-42) where HeT is explained as gTeorert<h: by
bhatta bhaskaracharya. Capability of the mind to know realities as it is. Swamy Deshikan

explains it as SATATIREY TAY AT T-AFH1g. That is told in bhashya as Famafera

dxas4:. One who has proper knowledge which is not mixed with anything else as he has

retained all teachings of Acharya as they were taught.

AT FHIO AAAR G acaTd, A AT hHahAcaTd, AhahqedTd 9 qar: AT sfifagut 7
FTd — In all karmas — just like karmas which belong to others and that are performed by others
do not bother one due to not being related to self and so there will be no hatred etc arising out
of such karmas done by others, in the same way karmas done by one also would not cause any

desire or hatred etc for such a tyaagi is the bhaava.

fraamora: sifagst 7 FAfT - In karmas that are being performed — because when karmas are not

done the question of preeti or dvesha does not arise at all.

T 5P srgpere 7 — there cannot be advesha towards karmas which are known to cause
pratyavaaya if not done. So this is explained as Y% FH — that which happens due to

negligence or carelessness — done unknowingly.

Sloka 18.11

g ¥lg -
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Bhagavan explains that further.

Explaing further what was told as =@ T S=mr: FHOT A9 (18-7), what was established

logically earlier, Bhagavan says that three types of saatvika tyaaga are denoted by phalatyaaga

in the next sloka. That is indicated in the 9TsATaAT T as TaTE.

T R I8aT 9 G FATOANG: |
I FHRAARIT T AR ez 1111 ||
ZZAT By the embodied one FHTTN karmas <T9d: &< to be give up completely 7 & s/ is not

possible? T 7: But he who FHHAATIT renounces the fruits of karmas #: @Rt = ATl he is

said to be one who has renounced.

7 R S7IaT - Fersrorerior FHITOr SrQwa: Iy SR, JETOT ATH, AT AR e gl o
FHIT ATAAIATY | T2 T AZEAATIISTH HTSAIH | T2 T AY AEEAATRAAY FAAT, & T
"R SAEHTL: (TETET. 8-14) TATR ey AT sfa sifvrefita | vt sfa yeeems:,

FARGEaRH AT @it 3, ‘B @wfiffa =i/ g

7 {2 <g9ar - Fergwmoreier — dehabhrutaa means one who is supporting the body,

FHTTOT STLAYT: A AFAT, - it is not possible to abandon karmas completely.

SEHTUTATATH, SATAATATSIT Aaqa (eerei o HHUTH FaSi+19ea1q — because one cannot abandon

karmas such as eating, drinking and others and also karmas for associated with them for

supporting and nourishing the body.

Tf 9 AT S AasiaH — And for that purpose performance of mahayajna and others

also cannot be avoided.

T: T AY AEEATSHHY FAATH, T T[T TAWH JHAGHTL: (T, 8-14) TATR ATy AN s
e — And one who has renounced the desire for fruits in those mahayajna and other

karmas, he is only told as tyaagi in ‘some attained moksha only through tyaaga’.
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FHAAT I T, FAhqeahHaSTT AR 31, ‘Bfeer: gwehifda:' 3fa TATT - here what is
said as phalatyaagi is just indicative. It implies renunciation of phala, kartrutva and sanga

because it was begun as ‘tyaaga is explained as of three kinds".

ferramoTer T — This does not denote just any being because that is of no use. So the reason

that abandoning karma completely is impossible is implied by this.

What was told that because of supporting the body all karmas cannot be abandoned is

explained as IZETIUMATATH.

Taqaf~aaTq - If a question is asked - One can do @& sr=Tsi¥ — why should one do
shaastreeya karmas? It is answered as SEC] HgraATI8T=H. One has to eat means food should
be yajna shishta and for that sandhyavandana, bhagavadaaraadhana etc has to be done. For

that any other karma associated with it are also to be done. It was also told earlier as T

FHUTSIT ATHRIST FHILT:.

T FHEAATT — This is made clear in sloka to indicate that svarupa tyaaga should not be done
as explained in bhashya.

Ifefi=ra — Sloka says & @mfeafwEfi=a — who has told means shruti as quoted in bhashya
AT THAAHATAL:.

*kk khkkdkk

additional notes

Mimamsakas say nitya naimittika karmas help one to get rid of prarabdha karmas. Prarabdha
karmas have to be expiated either by experiencing or through nitya karmas. Till then one does

not get moksha they say. AT¥h & w4 they say.

Sloka 18.12
ATSATAATIRERT -

T FATT ARG UIATE-SA IS TR ARSI o Siehaav eaadr ara: foefiawr |
RertaREmEe oy ey ([ 1. 1-6-37) saTRsaaoaadr e 8 =T | s@:
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TACHAGTETETTTAAIT AT HHUTH SIS AT 39 FAATNARawered e
TS T TR AaS I, AT A erherca TR T FH AI8IH M, 3T AT AE —

T FATT ARG AN UIHTE-SAITAS AT AgAATEI A o S ehaasaaadr are: Fefta=a —There
can be an object here: karmas such as agnihotra, darshapurna maasa, jyotishtoma and other
such karmas and also pancha maha yajna and others are ordained as being associated with

svarga and such fruits in shastras.

RerfaREmET i T e (@ 1. 1-6-37) SaTRwaaseaaar g fg ieT - Even
nitya and naimittika karmas are enjoined as being associated with attainment of prajapati loka

and such fruits as in Vishnu Purana.

A TACHAATITEATEAAT ST HHOTH ST — So if such karmas which are known to be

means to attain those respective fruits are performed,

AT 37 ST Rawae A seTHesTwaaw=: s, - just like when a seed is
sown it will definitely grow to give fruits even though one did not wish so, in the same way even
for one who is not interested in the fruits the accruing of desirable and undesirable fruits cannot

be avoided,

AT ArAfA e THEOT 7 FH IS99 3, TT ST 38 — so because of being assocated
with fruits that are opposed to moksha, a mumukshu should not perform karma itself. This

objection is answered thus -

This objection is raised because of the thinking that even vaidika karmas will yield fruits whether

the doer is interested or not just as laukika karmas do.

And karmas such as agnihotra and mahayajnas can be performed just as ashrama karmas or
for svarga and such fruits also. So even if they are not performed for gaining svarga and such
fruits, but only as ashrama dharmas there will be some fruits as explained in

bhashyaavataarikaa e RREwEAR 0 SO [Eeam i (7. 1. 1-6-37) SATRRaaeaeaadr
w9 {2 =reAT. By citing the example of sowing seeds — SiSITATITEIATIHE — even ITHTRF F4s told

as 9FI FH can also bind one is indicated. By mistake also if a seed falls on ground, will it not
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grow to be a tree? So karmas in whatever way they are performed will bind one is the objection

that is answered now as per bhashya avataarikaa.

afefas fd o BfEe wor: s

TAAATRAT AT T FATRAT i 11 12 ||

FATRAT For those who have not renounced phala, sanga and kartrutva, F40T: % the fruits of
karmas performed by them S will after the performance of karma fiew =8 o = Brfae wafa
will be of three kinds — fruits that are desirable, fruits that are undesirable and those that are

mixed. H=TEAT T While for those who have renounced the fruits, Ff=q 7 those fruits would

never accrue.

FIAHAATHAANL AT AT AT | I - FHATSTAIACHTAH 5q9: | T G ATRAT Hfaq - T g
FycarrRTReaTaT FRg st Mrafafe o waft | tag s 99l - 7 sy [ Rt
T, AT SHtaaTierh-FTATRFTET: 39 drefas 7 fAfaarrraa aikfgaa | e = -
TG AQTgAAA o FRAfafRwfe 7@ ame quaTsTeE (3. 3. 4-4-22) sty sfh ) ag
oy T Y SRR areftig: €7, ¥ U T A 3 S |

Y - AEIwAH, T - SR, - anishta means naraka and such undesirable fruits, ishtam

means svarga and such desirable fruits,

e - srfRmE e Erea=Tents, - mishram means putra, pashu, anna and such which are mixed

with desirable and undesirable effects,

Taq B wH: wAw, AATREAT - FJEaRHATRAARR AT I wafd — these three kinds of fruits
of karmas ensues to, atyaagis — means those who have not renounced doership, the idea of

possession and fruits in karmas,

I AT | I — FATISTEIRTTH 534: — when does that happen — pretya. Pretya means at a

time after completion of the karmas.

T g §vaTreAT F=q - for sanyaasis it never happens
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- T q FIATRIRATRAT Fog A9 AT wef WaTd — sanyaasis means those who have
renounced completely the idea of doership and others. For them fruits which are opposed to

moksha would never accrue.

Tdg St WA — this is Bhashyakarar's way of summarizing what was told so far in this sloka.

This is also used when something told is going to be explained in detail. Here it is summarizing.

TfY g EATEI AT« g, - Even though karmas such as agnihotra, maha yajnas and

such karmas are nitya karmas only,

TR ShaaTiEmR-FrATiaFTaT: 59 Arefasr = fAffanrgasas affgaa — even then the aspect
of those karmas being used for different purposes is jjustified in respect of one desirous of
moksha just as it happens in respect of jeevanaadhikaara and kaamaadhikaara according to

‘viniyoga pruthaktva nyaaya’ — difference in appication. That way the doubt is cleared.

ArafafaarT: = - TR Agrgaaa st Rt 197 T@e quarsmee (3. 3. 4-4-22) s
g — And the aspect of these karmas being used for the purpose of moksha is as told in shruti
‘Brahmanas desire to know HIM through performance of Yajnas, daana and tapas done along

with anashana or fasting'.

g Ud fFImTOy wa FHY - such being the case, in respect of karmas only which are being
performed, 99 means because svarupa tyaaga is taamasa and Ta¥{ means due to

varnaashrama dharmas being unavoidable,

FATRI AN ATEG: §414:, - sanyaasa which is established in shastra is nothing but

renouncing doership and others in them.

T T I A I<h: — that only is told as tyaaga also. Because sanyaasi is used in the sense of

being opposed to atyaagi. So conclusion in bhashya is ¥ T T 3 3.

TLHRTEHAH — For those who are not mumukshus, three kinds of fruits ensue which are those
that are desirable, those that are undesirable and those that are mixed. For mumukshus even

fruits such as svarga and others are anishta only.

T — The explanation is signification for this word. It is not ‘after death’ but subsequent to

completion of karma. This is known in several karmas. There is kaaareeri ishti which is
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performed for getting rains. That may happen when the person who performed it is alive itself —
that is after completion of karma. So pretya does not necessarily means after death but after

completion of karma as explained.

Tdg<h wafd — The answer to the doubt raised is given directly without use of any logic is
indicated by this.

ﬁﬁ?ﬂﬂ?ﬁﬁr =T — It is a rule which enjoins the use of the same object for different purposes.

The fafa=rsrs a s or the veda vakyas which pronounce the application of the karmas are
different also is to be observed here. Karmas such as SAT{d®M| I which is a FI93TT - yield
different results such as destroying sins or bestowing svargas etc based on purpose of

application of the same. That is called fafH=IRT Trare.

Arerfafa=Tsr — Shruti ordains that upaasanaa is means for moksha in statements such as ‘Ta=
g1 319 =8 WAl | AT 9= [A=rasa= = etc. If a doubt is raised that where is karma enjoined
as means to moksha? The answer is — for SUTHATT that is fulfillment of upaasanaa, karma
becomes means or saadhana. So that way karma is also 9Z¥IZIT HT& — successively means to
attaining moksha. That way, karmas are used for moksha. Upaasanaa is /=74 f2d ara+ and

karma becomes TFTIAT ATYH.

So karmas performed renouncing phala, sanga and kartrutva become means successively for
moksha. When karmas are performed without renouncing these, they yield the three kinds of

fruits — ishta, anishta and mishra.

TATHY ST T-FTHATIARTAT: 9 HIATIAFRT =7 ATy afkigad — this needs some
explanation. There should be adhikaara for performing any karma. Aadhikaara means
ownership of fruits — &T¥aT#. One who is interested in attaining certain fruits becomes
adhikaari to perform certain karmas. Ofcourse the basic requirements are there such as
vedaadhikaara etc. One should have studied Vedas and so on. If one is interested in svarga he
can perform jyotishtoma — that is kaamaadhikaara. Desire to attain svarga is needed to perform
that way. Some karmas such as agnihotra are also ordained to be performed lifelong. Wﬁﬁ'crﬁr

ARG I - means AT — one should perform as long as one lives. So for this, living itself

www.sadagopan.org Page 33 of 83



becomes adhikaara. The fact that one is alive means he becomes adhikaari to perform
agnihotra. That is said to be jeevanaadhikaara. To live, one has to consume food, food has to
be bhagavatprasaada and that needs sandhya and others. So, one has to perform them as daily

duties.

Sloka 18.13

T WA TR e A 07 AT T ST S AT AR 3N - T T HAFHI:
T AHATI R wafa 3 | AqRaT i§ i et &6t 7 Forhda<sTor:

A TATIIISTAT FHITOT STTHA; AT SHATHITG GIAGTATIAHH AT B - AT o FH TALETT
'qa'_

I WrE T TREH S=aaitAior — Now in the antaryaamin who is Bhagavan and who is

Purushttama,

FYATTHHT ACH AHRJATIHETTIRIH g — attributing the doership to HIM, the way one can

realize akartrutva of oneself is being told,

- TF U HARHN: Y AU 9ata 5fad — From that only the aspect of renouncing

possessiveness in respect of fruits as well the karma also happens.

TR 8 T St — Is it not that Paramapurusha only through Jivatman who belongs
to HIM,

T T FLTHRAGITO: — and body, sense organs and praanas which are also HIS,
A AN HHT O JTCA; - beings karmas for HIS own purpose of the nature of LEELA.

AT ShaTeTa gfagaTiesd AT % — So the fruits of acts such as getting rid of hunger etc which

are pertaining to Jivatman,

- TETETYT 9 FH ILHEYET UF — and the acts such as eating etc which are means to getting rid

of hunger etc., are also to be attributed to Paramapurusha only.
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Here the sangati for the next sloka with the previous sloka is being told. The previous sloka
sfAefAe [+ = etc — how is it related to the sloka being told THaT #gTaTaT is explained in this

sangati bhasshya.

TTafa T=UIH — The antaryaami is mentioned here. Though HE is antaryaami in all objects,
none of the defects of those respective objects touch HIM due to these two extraordinary
attributes that HE is Bhagavan and Purushottam. That is indicated by these two words. Why
Bhashyakarar uses these two words Bhagavati and purushottame before antaryaamini is
explained Swamy Deshikan thus. Bhagavan means one whi is endowed with ITS[7x and
Purushottama is one who is different and distinct from everything else — 3TH: T&U&a4: it was

told.

THTLHTE — The nature of the sTfqeaTa=4Ta that was taught starting from the third chapter is
being searched further here and the nature of kartrutva which is one of the three kinds of tyaaga

— namely kartrutva, phala and sanga — is being established here.

TRHIEAT g AT StETeAT - In karmas, & fcass such as adhvaryu, hotru etc perform the
karma on behalf of yajamaana. There the phala and sanga is for the yajamaana and not the
“*Z%F’ES. In the same way why can’t the fruits and ownership be with Jivatman only though it is
being getting done by paramatman is the doubt here. That is cleared in this part of bhashya.

Here 2 indicates something that is well known.

The fact that everything is subservient to Paramatman and that he engages everything in action
through sense oragans which are subservient to HIM for this own purpose known as Leela

through Jivatman who is also subservient to HIM is told in many places

@ AFTgFaglE: FHTIUTR: | 3¥ g™ freTarghied STeqIu: (ATeH), ‘FT: FISaR e (9T, 7.
61-31), Foured g Fid qar¥g e F=y (9T, 9. 41-23) etc.
T T FLOTFRAGLITI: - Paramapurusha is told as & #1207 FOTTEATIAT: - master of the master

of senses. So even when senses are subservient to Jivatman, their subservience to

Paramatman still exists.
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TAATATIATSIATT FHIOT AT — Everything whether seen or unseen fruits are all under control of

Paramatman’s leela. That was told as dr#a ierhaead (3.9, 2-1-33).

AT SHATHIT AT AT e - AT o 9 TLHIETET U4 - Because it is enjoined in

shastra that all shaastreeya karmas are to be performed as TTHTETs FHTE, whorship of
Paramapurusha, one has to always contemplate on the idea that everything till the fruits in all

acts belong to Paramapurusha. The TSiTarae T¥A{ETET UF - indicates T-FATHATAEF & A2,

THAT AGTATET HILUMA Harer 7 |

qIEEY FATA T gy aawaom 11 13 ||

AeTaTer Hey Arjuna, sassurt fg ¥ for the fulfillment of all karmas, T FAT= in the final
decision arrived at according to what is told in the Vedas, TaTi= T30+ these five causes
TR are told. ¥ fHamar Know them from ME.

T - gl el FaTd - FATARIqaAATIAT AT 8T, Aqefea Ry aawdu Ry -
ST, T T TATH FTomt= [ever § - 7997 geprerg sqaees | afch R qfa:

RS TTOTATCHTIR O TRHTCHTAH, T Fa 1< SITETAT | T AT frssreeTs=a<r I97eT 7 9%,
TETHAT H, T ACHHN JHAT, € T SAATTA I (2. 1. 14-5-30) st Wias: areqr s

ot (4. o, 3-11-3) TATRY |
T — gf:; - sankhyaa means buddhi or intellect.

ey FAT - FITARIqaaauaaT AT g3847,- So saankhye krutaante means with the intellect

which is inline with what is established in Vedas in respect of the true nature of realities,

e fea A — in the final decision arrived after due contemplaton and deliberations by such

intellect,
AT gy — S, - for fulfillment of all karmas — means for their origin,
TR 9 Tari= F1eents Aarer ¥ - the five causes that were told — know from ME,

- HH FH1AT ATHEET — means know and dwell on them.
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I R e it st IHTHTH UF FA 1 Sqgrd i — The buddhi which is
vaidikee — that is follows what is told in Vedas, decides firmly that Paramatman only is the doer

having body, senses, praana and Jivatman as instruments.

T A FASHTHAATSAN TATAT T AT, TETHET T, T AHEHAL JHAT, F T SAATTI T
(er. 7. 14-5-30) — ‘One who resides in the Atman, is the indweller of the atman, whom the atman
does not know, to WHOM the atman is body, who controls the atman being inside, that

antaryaami, amruta is your atman’, and

'SV WTAE: Qe ST gateT (T, 8. 3-11-3) ATy — HE who has entered inside, who is the

ruler of all, he who is sarvaatman’ these are the shrutis which establish this.

T FidT=d — Here the saankhya siddhanta is not intended. Because they do not accept Ishvara.
They do not accept kartrutva to Jivatman etc. So sankhya darshana is opposed to what is
taught in the Vedas, there is no possibility of mentioning it here as example. So parts of Veda

only which establish the true nature of realities are meant by ‘saankhye krutaanta’.
# fAaTe — The word &7 in next sloka indicates that the meaning here AT SHETES.

afet 12 gfs: - The =11 is taken to explain the meaning of saankhye krutaante. That also
establishes the fact that this prakarana is not conducive to sankhya sidhanta which accepts only
25 tattvas and in which doership is imposed on Jivatman. So doer is one who has sharira,
indriyas, praana and Jivatman as instruments is explained here. Instrument or 3T is that

which is used to execute an act that is intended to be performed.

Slokas 18.14, 18.15

AN g -

Bhagavan tells that decision in accordance with the shrutis.
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The next two slokas are not repetitions but they explain in detail what was told earlier. It also
indicates that what is being told is as per what is established in the shruti and other views are
opposed to this.

TS AT FaT FLO T JAFTER |

fafeer = qug <=1 39 Sa= ayA 11 14 ||

ORATAITAERH T A |
== a1 Ahd ar ada aer gaa: 1115 ||

TS The body, T FAT and the doer, Jivatman, I 20T 7 and the different senses
fafaem = gaa=reT: the different functions of vaayu which exists differently as praana, apaana etc.
a7 among them which are the causes of action T & = the fifth which is Paramatman 7% Td
all these five, == aT in accordance with shastras, T¢I T or what is prohibited o F+
whatever karma 9<; -‘eﬁ'{‘cns]‘rﬁ'f%r: ITTHd man starts with body, speech and mind, &I %‘d‘q': for

such karma they are the causes.

T - g, R - afafg ar gafeas wHir o, arf=er, a8 9 9 U gaq: | At -
G, sttt shareeT s AgnEaETasy SR TSR | T9T FdT — SHETET; s Strare:
AT FYA & - ‘AT TI' (. G, 2-3-18) ‘Tt amaria=arq’ (. . 2-3-33) =¥ = genraarfasy | For
T QIRae] - qIFATOTRTRIY S THAE Ff (o dq¥, TR - FHASIT geveamrey | [ 7 g
FTT - AT THTCHT A1Y: Aefiara, agghat=mr | sifRemamre yomamTese e am:
TRt AT 7 Jur - PRy g | 39 o T T aque - o7 - FHITHATS 9 TFHAH - THATAT
AAATHT FHASIT THHRY: I 7 | IF B gaew =18 gl afefasy aw: |yiasi=aadet 7 1' (15-15)
= | FEafd 7 - Ea<: gEAEET gRAs sy | areE gEET Iereerty /I 0 (18-61) =
TCHTCHTAT T ST Hgead - g a=ga:’ (7. G 2-3-41) 3 Sqarfaad | 99 va, THmea=a
ST e SHATT FATOr AfATsar wata i fafafate-amanfor s = | 339 sfe ==
AR T TR - ‘Favaanies Aot (7. g 2-3-42) 3t | Tag s 9afa -
TIHTCHAT SX: TR T FLOHAGRTN: TIITQALTRAIN: TF o SHETcHT TaTd: qarfgaeri<h: a9
FHASITY TEoFAT FLUMATAS TR TIA T AR, TaA=dL qaraaedd: TCHTHT SIATIR™T o
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Tadatd Sha Shaer T FaggeaT Ud Tg g™ Aed | TT (A AT R RGNS - IATISHAsTg [y
TEIETETEY ST 3 e 7 5

= - g, A - afafvg ar adftaq Fiftr ariR, arf=es, 7me 7 997 Ta 899 - In all acts
that are either nyaayya — meaning as per what is enjoined in the shastras, or vipareeta — what is

prohibited by shruti, all acts performed with the body or speech or mind - these five are causes.

FfersT — O, st sharear 3fa agrEeasTasy SH AfersT™H - what are those five?
First is adhishthaana — shareera or body. It is presided over by Jivatman and is the

conglomeration of the five great elements. That shareera is said to be adhishthaana.

TIAT ST — SHATET; - In the same way, the doer — who is Jivatman.

T SaTH: T Figed o - 'Hisq TF (7. G, 2-3-18) 'Fal qrariaang (7. g, 2-3-33) 3 =
gAqTieaH — The knowership and doership of the Jivatman is established in the brahma sutras,
‘The Jivatman is a knower, for the same reason (that it is told in shrutis so)’ and ‘Jivatman is a

doer. Because shastra is purposeful’.

F T QARG - FTFTOTRTRUTH GHAEh FH (~x9H,— The next is ‘karanam ca pruthakvidham’ —

karanam means the karmendriyas or five organs of action — vaak, paani, paada, paayu and

upastha and mind,

TRae - FHATIHT qUveATIRA ~ pruthag vidham — means they support different functions in the

performance of any karma.

Rfeer 7 gusg 9=T - SETeEa Iyt a1 AfefiEa, aggfEt=mT - The word ‘cheshtaa’ means

functions of vaayu and by that the vaayu which is of five forms is told.

R TR e TTOMTHTIR S =T araT: 9gqrensr e = s - e gf[r: - So vividhaa ca
pruthak cheshtaa — vaayu which supports the body and sense organs, vaayu which exists in five
distinct forms such as praana, apaana etc that five-fold vaayu’s various functions are meant by

this.

F T T qF TFAA - 7 - FHLIHATY 39 TFHH — atra means in the collectivity of causes, the fifth

is daiva,
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IIHTHT A-qAITHT FHASIGT TR 3Tq 3ref: — daiva means Paramatman who is the

innercontroller or antaryaami is the prime cause in the fulfillment of karma - that is the meaning.

<k B ‘aaew =1 gft afefeer o syfasiaadags =1 1' (15-15) 3@ - That was told already as ‘| am
present in everyone’s heart. Because of ME only remembrance, knowledge and loss of

knowledge happen’,

FeTT = - AT FAVATT oA fasfd | ITHae ga@rs I=reer« ar3aT 11’ (18-61) 3fd — And
also, it is going to be told as, ‘Hey Arjuna, Ishvara is present in the heart of all beings. He spins

all beings with his maaya as if they are mounted on a wheel'.

THTHTEAT T SHATHA: Fgad - "I a=ga:' (7. G, 2-3-41) (¥ STarfiad — The fact that the
doership of Jivatman is under the control of Paramatman is established in the sutra, ‘that

doership of Jivatman is given by Paramatman. Because shruti says so’.

T &, TCHTCHTA SHATH: Fjed SaTcaT HATOr Aarsar ward — If that is so, a doubt would arise
— If the doership of Jivatman is dependent on Paramatman, it would not be possible for shastras

to impose responsibility of performance of karma on Jivatman’.

gfa RAfaFey-emenfor st & - then the shastra which contain injunctions (that which ought

to be done) and prohibitions (that which ought not to be done) would become meaningless.

T AT =< CAHIRT T TREIH — This objection is also resolved by sutrakara (bhagavan

badarayana) himself as,

FagaaTaey AT (7. . 2-3-42) =i - ‘Paramapurusha expects effort on

the part of Jlvatman. Because the shastra which imposes injunctions and prohibitions should

not be purposeless.
Tqg St WAkt — The gist is this.
ILHTCHAT T: TITET: T FTHAGUIR N TaTgaerI<hry: — with the body, sense organs and others

which are given by paramatman and which are supported by Paramatman which have the

capabilities given by HIM only,
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Y = SHETeHT TRTHR: qaTfgasri<e: 99 — even the Jlatman who has HIM as support and being

endowed with the powers given by Paramatman,
FHASTAY TFAT — in order to perform karma out of his own free will,

FLUT TSR TIF T ATTH; - will begin to engage in action controlling the senses and others

that are adhishthaana or locus to him.

T qErALA e q: THTHT SATIR™ d Yaadid — and after than Paramatman who is

antaryaami makes Jivatman to engage by giving his acceptance to the action.

zfa Sfteer sifY F=aqgeaT wa yafgg@d e — Being such, even the Jivatman is the cause of

action out of his own free will.

TIT [RANAATHGIERIS - TAANSBATG Y TgLETATEN TgAT g AT AyersTaRa o i — This is
just as in the act of moving heavy boulders and trees or wooden blocks, which has moving etc
as the fruits, which can be possible with the effort of many people, the cause can be attributed
to many people and each one severally also is responsible for the work and so each one is
subjected to certain injunctions and prohibitions, in the same way here also the doership of

Jivatman and Ishvara both are possible.

=TI — <IT29H means ~ITATETUdH - The word =T has several meanings. But here according
to context what is apt is ¢TI, Then this would mean fafga®# so that what is opposed to it
AT would be g,

Taed= FHTT — This means for every single act, these five causes are needed. Though
Paramatman is the sole cause in Cﬂ?ﬂ'@ and such acts, for all acts done by embodied souls, all

these five have been made to be instruments.

a'férm— As per rfargT= EATE: (AT.HT. 319-14) - this means shareera. Even in Upanishat we

can see the word adhishthaana being used for shareera — F=& ¥4 AT 38 S ITATT AT dadq
THACATLITET ATHAT AT (T, 8-12-1).

ATTSAT SHATHAT ST AETHAHETI®Y AH ATISEH - — The body is adhishthaana for Jivatman

is made clear here, because Jivatman who is 31'f€1’§'|?1’ is also T for Paramatman. And
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because Jivatman is also mentioned separately like indriyas etc. sharira is explained as

FAT SHATcAT — Paramatman who is fasa#dT is addressed as 3@H. So Jivatman is told as F4T in

order to indicate the nyaaya that ST TH{Y TeeT&TUTca T TEATEAATANT TT (7.1, 3-7-17)
which means the fruits of karma come to yajamana as he gives =f2rT to 3!{%!?55, the kartrutva

and phala are with yajamana is told in Jaimini Purvamimamsa sutra.

T SETeH: A Fged o - 'Fsq U (7. G, 2-3-18) &l amaETa=ard (7. 9. 2-3-33) sa =
TATITETH — Fcd is associated with T, f=rhuT and w=r@; So if Jivatman is mere STH&Ea=T

then he cannot know and hence Jivatman is also STq#a=9 - a knower and that is made clear as

AT Fgcd o ITIATEAH — ATAHET ATeq i ;- one is a knower is told. 7T Ta means #d: - taken

from previous sutra FTcHT & fRrercaTg areT:. Shruti says Jivatman is a knower in very clear
terms — a7 9T =& AT T SIeHT (BT, 8-12-4), I1sT AATTHA: T g2rasaitd: (J. 4-3-7),
Ry 9 BT (3. 2-4-14), STETHET T30, U9 {7 $97 SaT Jrar fR¥ar wwar aigT Fdr
ST =W (T, 4-9), 7 A=Tq: BFa: faRar aqd and so on.

FUH — The causes of karma are being told here and so this word indicates only FHIETS.

&R — Mind is also included because after doing sankalpa through the mind, one starts
karmas. So with respect to willing and such acts, mind is included as karmendriya. Sankhyas
say mind is IHATHFHAFHT:. We say it is T+,

fafere =1 Jore =T - JETeEad THTeHT arg: ATHeAd, Fggmart=T — The actions of body etc
through efforts (Ia) are told as ==T. =T itself is not 3= for karma. So it is explained as
TTHT a1

TP ITOMTITHT G ARSI ATAT: THTHAT e =7 =7 - faferer gi: - To indicate that

there is no repetition in meaning of words J2% and faferem, the bhashya is S aTIHT

TTOTATATIG S Es=ed. The 9% is through the differences in 2T such as being adhishthaana,
karta, karaNa etc for sharira etc. The afa&7 is through =TS such as five functions of praana,

Iweard, 9T, 37T and so on.
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STOT is AT, It is neither just A nor its effect. It is told in brahma sutra — T AT TRITATT

(2-4-8). The word TTHT means having five functions. This is also established in Brahma sutra

T HATEEIReTT (F.9. 2-4-11). It is said STUTSATHT ST I GHTAIST ST 99 A7 U’ just

as 79 has different functions such as FTH: Gg&eur AT TET59ET 99 |9 UF efc.

T F U T TFAH - AT - FHGAHATT a8 TFHAH - THTHT SeqaITHT FHITSTAT T ST o1 -It
does not just mean it is fifth as there will be no specific purpose. So explained as primary cause

TeT=q for all functions as told in Kathopanishat s+ 9371 g, st 9% A7, A9aq 920

i, TBEITCHAT TG T, AT TEHATH, TR o T, TEUTIE Iy |7 FT9T 97 7rrtd: and

bahshya is T@aTeaT S=qaTH#Y. Among all things fo be controlled, the most difficult is Paramatman
and if one can do vasheekarana of Paramatman, one can get anything. — &g 15Ia7
fAfze: — and how to vasheekarana of Paramatman under our control — @& T F9F<0T

TG — if one does sharanagati to HIM, HE will do as we say is the bhaava.

The word 3@H has many usages. <& {38 ATRTEAW, 33 TXHd FH etc. as TTHATH, AR etc. But
here daivam is explained as Paramatman. How can it be explained as Paramatman is the
question. Answer is : karma which has ended cannot be the cause by its svarupa. Because it is
short lived and ends. So 352 which is nothing but the sankalpa of Paramatman as a result of

karma performed will be the cause. Instead of that daiva only is told here. The word <= is used

as synonym to devataa in shruti and smrutis as in & & [T IZLA AL | FRLATHT TL
AT T 3 AT I, TIAT ILH 39 aad T F | AIATE] TEUT fSrsa=ar #greqid: (9T, 46-40),
Yajnyavalkya Yogashastra it is said TS Sl HAT0IT 3ad J1g[of a7, etc. Even in Gita,
TETATIEEaaH (7-8), ATfarsarterad AT and such usages. So that word daiva is used to mean

Paramatman here. Just as HE is the Atman to all, HE does not have another as Atman. In the
efforts of body and others Jivatman is the main cause. In the same way, in Jivatman’s

functioning, Paramatman is the main cause and so told as == 1.

I T8 '9aeT AT gfe ar=asl 79: |aamaded o ' (15-15) i | Fedi = - "Sa7: qasqarHt
FRASA fasfa | area qas@ar Fersert 91T 11" (18-61) =i | TRATHET = SHaTH: Fgad -
"I T (7. G, 2-3-41) T STUTRAH | 99 Ud, TEATHTIT SITATcH: g ST FHafor
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st st = R ere-emanfor s o2 1 zawq ot S geerror v afigay -
FavFATIAR] AT ugETaiesT: (7. 9. 2-3-42) =i
AT — Panini says ¥d=: #dT as the &1 of doer. Here also &= is told as kartaa. So is he

independent means his doership is under the control of Paramatman is told as 9¥HTHTI

StaTeR: Fqead. It has been established in ST ATE that Jivatman’s g and FaTa=a are not
contradicting. And that the shatra which has faf&r and fA@rer is not purposeless as Bhagavn

makes Jivatman engage in action as per the effort or 9« of Jivatman.

For Jivatman to engage in any karma, first 9, f=r=fraT and =& should happen. That is itself
under the control of Paramatman — so it is 9313 Fgd. An objection is rasied that shruti says T&
TS GTYFHRH FEATT o AT T U 47 FH AT T THLIAA9T — Bhagavan only makes
one do good and bad deeds — how can Jivatman have any doership/ Bhashyakarar explains this
in Shribhashya as Ta= TEETITOH | T& ATTHTT TWATRUTET AT Taad THITa JTaT
TEATHE TR ATTHATIY FHY &= SAAT | TATTAATAAT A Hed SAATEAT: Tadd o FR[08
TR el e e w03 St

Here a doubt is raised — if Jivatman’s kartrutva is under the control of Paramatman, why should
shastra ordain anything? If he is pulled by some force to perform Jyotishtima etc, there is no
need for any vidhi. In the same way if Paramatman is stopping him from doing, no one can stop
him and so shastra nishedha does not have any purpose. These apparent contradictions are set
to naught by Bhagavan Badarayana in brahma sutra - ‘Fasgarase] fAfRavtaugrar=izyr: -
vidhi and nishedha have purpose. Paramatman expects Jivatman to do prayatna for which HE
has given him the freedom along with deha, indriya, buddhi, shakti, icchaa and all that. Hence
Paramatman expects Jivatman to put effort and after Jivatman puts effort, Paramatman takes
him forward through s TdaTe. By this the kartrutva of Jivatman is not negated. That is

summarized by Bhashyakarar as:

g 3h FATd - TLHTHAT & TRTETE: F FLOHA ALl TRl gaeTiehis: T =9 S{TaTcaT qargm:

TRTRALh: A FHATTTT TA=g AT FLUTATASTATR TAS T ALHAT; TaAeq? TLHTHT FATTATTETT o

Jadata sfa straer aft wagea v ygiegay o fed |
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As told in FTET FALT: FH T4 THA: T (3-4) and others, Jivatman starts to engage in karma
based on T and ==& only and Jivatman is influenced by his aTHAT etc. so his F is well

established. That is why among the five causes here, Jivatman is said to be #dT indicating he

has .

Swamy Deshikan summarises Bhagavan’s udaaseenatva etc nicely : TaTa= %< Qfﬂlfacld\
FAHFETH CTATT (TTThIT FHLTHAGLIOT HAYOR, TF AT QA AATF T (R A TI0AT ETETd:
TFHeTTe HATITLAAT AAEATHH, T FXFHATTA TSR, Tg
TIATAT AT AT T LERLU, T SHAET a0 TG (g TETE 07 =fd 7 T FTaahTer: |

[N anN

TATaqd AN (MG T ETETUETH A FRad So4d | UF Aeg9rwh: TETeT Tgidhlel Teard eoqea2ia

TATET ATHGEH, TET T SHaeT Fgdi aATd ; Aaq STEATAT T aqrsa fAfefHugar=g 1 79

UHTEHE FHU TLATHTET FHAvd ATg=d STaed ATAASAqTHILOH, TAFHMFIY T8
TS IHTSATT Ak AT Teacha T2 T TFIehed = aTH e AT=arid
ETaeaTa e |

Paramatman gives deha, indriya, shakti, jnaana and icChaa etc differently to different chetanas.
He does not prevent one from engaging in wrong deeds. He permits one to do as desired. HE
does nigraha or HE punishes chetanas for wrong deeds and does anugraha to those who follow

shastra.

And the differences in birth, capability, knowledge etc are all due to differences in anaadi karma

of Jivatmans. So there is no defect of the nature of partialty or cruelty on the part of

Paramatman. 37T and S5 cannot be attributed to Paramatman — is well established in

shastras.

So even though there are differences in the actions of Jivatmans due to differences in FIEIGET R
Jivatman can win over those respective reminiscent impressions by following shastra and so

there is always scope for vidhi and nishedha.

TIT [EANAATHR GRS - TAATSHAT 1] TgTETHTETH TgAT 2qcd (A A ersTered o 31 |
In a single act, when assisted by another doer like Paramatman, how can Jivatman also be the

doer? This question is answered with an example — in the act of moving a heavy rock or tree etc
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many people are involved. So all are part of work and hence the cause can be attributed to
many people and each one is severally responsible for the work and they are all subjected to
certain injunctions and prohibitions. In the same way Jivatman is told as karta among the five

causes in every act.

TATTET TAGHA FATeq areRIgriIar
AETATATETAT & T AT T
TASHTH = G TSI AT AT A |
TATIET TAISTAA Haed Tr=arauar
TAHHES TT=gd ad: FaeT AT i

Also, the importance of shastra is told — vidhi nishedha avaiyarthyaat iti.

If a doubt is raised - jivatman’s engaging in various good and bad deeds is due to adrushhta
only, so where is the need for shastra? Or, if shastra only is to be followed, and one has
freedom to do it, what is the role of adrushta? Answer is that both play a role. Influenced by
previous adushta Jivatman who has studied shastra tries to control his mind and take the right
decisions and engage in right acts. Many times adrushta may take upperhand and over a period
of time, Jivatman can control the influence of vaasana and develop slowly new shaastra

vaasana and then move in the right direction.

In the final conclusion of Bhashya, Tdg 3<h wafd — Here two parts are identified by Swamy
Deshikan. The part TZHTHAT ax: TITLTE: T FOTHRAALNGTT: TIISAATHIT: T o SHATHT TITT:
FaTfgderth: g — upto this, in respect the general upakaara of the nature of giving him a body,
sense organs which have their special powers given by Paramatman, and Jivatman himself
being supported, being given the powers etc. - the dependence of Jivatman on Paramatman is

told.

The next part FHRTITT A=z 4T FLOMATASHTHRE TS F LA, TEAdL dard L edqd: TLATHT

FATIATIETET § TAAATd S SEed T FaggedT U TgRigqead Ated — shows the freedom of

Jivatman. Even here, Paramatman’s upakara is indicated as Ta=q¥aied: TXHTHT FATTHITRT.

T Wad I — here @ means FAYI@H — he who has put efforts.
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Sloka 18.16
T34 G FATHATHT Had T |
TeTAFAL AT & qeIf A 1116 ||

U9 At Thus Jivatma’s doership being given by Paramatman, @ in karma IT: one who ﬁw‘cl?vr{
ST  FAT 9991 thinks that only his self is the doer &: ZHT: such a one with the wrong
understanding TFdd&caTd because of not having the true understanding 7 793t does not see

the doer as should be seen.

Td a5 THTHTTATATE S STTATH: Fjed G, T - FHI HaAH ATCHTTH TF FATL T: T840,
R - RTdaaf:, spagfeaT - afvreraraRaaerg-giaaT, 7 weaf - 7 womaftad wail vl

T A TATHTAAIgA SHaTcH: Figed q1d,- Thus in reality Jivatman having doership

supported by Paramatman’s consent,
T - FATU- tatra means in karmas that are performed,
FAH AHTEH T FAIL T: T8I0, - one who sees self only as the doer,

q g - Aadaata:, - such a one with wrong understanding,

FFagfacar - AsTaaITE RIqasq-gfa@rd, - due to not having the right knowledge about

things,

T 9eafa - 7 TATEfRAd Fai< geAfd — does not see — means does not perceive the doer as should

be perceived.

A doubt may arise here: Thus despite the existence of five causes, Atman is the actual doer.
While being so, if one has to think that Atman is not the doer — does it not lead to bhraanti
(confusion or false perception) is the question. One cannot given up doership for the sake of
protecting vidhi, nishedha etc. It cannot be said that the doership that does not recognize body,
senses etc as the supporting instruments is negated because that question does not arise here.
Because no one can think that they can do work without body, senses, and other instruments

etc.
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The answer is : The essence of srwgaT{a=aT is getting rid of the thought that one has natural
doership without the need for another controller. The thought which makes one to get rid of the
idea that a karma which is dependent on several entities is controlled by only Self is

akartrutvaanusandhaana. That is explained in this sloka.
ATHTAH — means one’s own self

FFagiacaTd — Here stdadia: means the intellect that is not formed or refined from the study of

adhyaatma shastras.

T: 79T | 7 T9ATT — It may look like contradicting here — it says one who sees does not see.
The meaning is that though one sees since it is not as per reality it is as good as not seeing. So
explained in bhashya as 7 TamafRerd g97fa. And what is it that one does not see properly — that
is FATLH the agent.

Sloka 18.17

TET ATESHFAT VAT e 7 foread |
Ty & FAeaThT gied 7 fAaeaaq 1117 ||

T&T For whom 3Tg&dr ATa: 7 the feeling that | am the doer does not exist T#7 Ff&: one whose
intellect T o= is not tainted by the ideas of possessiveness and desire in fruits T: THT AR
gaaTta such a person, even if he kills all in this world T Zf=T he does not kill. T Faread he does

not get bound by the fruits.

THRYHGATIE T IET HE: - FGATATIT TG RITAATT T AEHFA: - T AGHHATAEG:, "TE FATH'
zha T 7= 7 R 3ok | gie: a9 7 e - sfRae w600 a9 Sg@Tmarg uaq s T 99T d9ead
| T o AL 38 FH 319 I Pl TS @ | F A A1 I8 T AT are 7 [l 7 Fa
HIeATR 3@ | 99 OF JETedw FAUT 7 Raea - o 7 ageafa s |
THIEYHETaa™e — Attributing the doership to Paramapurusha,

T WTF: FIATATIT AAIRATALATT T AEFA: - T AGAHATFA:,- One whose bhaava — means the

specific thinking of the mind in respect of doership, does not have the selfish feeling,
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'AE FAW' A A T97 7 fF=ra s - that means the thought that ‘1 am doing’ does not exist,

gfe: 767 7 o - SR FHI0 77 F@TTarg Uaq o 7 997 94 | T 9 A 38 F9 34 I6
Ff&: STaa T - buddhih yasya na lipyate — means for whom the understanding of the nature
of “The fruits of this karma are not related to me as | am not the doer or agent of this karma.

This karma is also not mine’ arises,

q AT A1 & gedl A1e a1 7 fAgf=;- such a person, though having killed this entire world,
does not kill them.

T Fae SSATE 3 - that means not just Bhishma and others but entire world.

Tq: A JETEAT FHUT 7 Aaeqa - qehet 7 Aq9ara 599: — Because of that he does not get bound

to such karma known as yuddha. That means he does not experience the fruits of such karma.
Acharyas say what is taught in this sloka is to be brought to anushthaana as it is very important.

One who is told here is the opposite of one told earlier as durmati. That kind of

akartrutvaanusandhaana is told here.

T4 - means abhipraaya — feeling or understanding we can say. And based on context it is the

understanding in respect of doership.

T AEFA: - 7 AHATHHTFA: — The self is called 35T, Though the word 3IE%4: has the meaning of
doer, since it is the function of mind that is meant here — that is told as bhaava, the explanation
is that this kind of feeling is because of STgHTYHTT and bhashya is sEAf¥HT=HA:. Since self is
arg®T how can self give up that AT — is by thinking that ‘I am not the doer’.

Feg: 797 T foreaa - SrfEne FHI 79 FATHTaTg Uaq B T HAT Hae4d - Since kartrutva tyaaga is
told clearly, by this (buddhih yasya na lipyate) means phalasanga tyaaga.

gaaTta 7 gfvd — The meaning of  gf=q is that such a person who is told as T ATRFATATE:, is
very distinct from one who has such ahambhaava and thinks he only kills and gets sambandha

with the fruits of such acts.

Swamy deshika cites other views here: Other commentaries which say that the fruits of

adharma will not relate to the Atman who cannot kill etc. is not acceptable. Because in that case
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the adjectives told in 7= ATgadr 914 will be purposeless. And in other’s views, even one who is

not knowledgeable has no kartrutva etc.

7 f=ea — He will not be bound by the fruits — means the fruits which result from karma and

which are opposed to moksha will not bind such a one.

T Fae AICHTEI Ta: — Arjuna asked & TeHAg | (2-4) etc — so though sloka says gt &
THTH @11, bhashya is not only Bhishma but entire world is meant connecting it with the

context.

T geaTT™ — As told in upanishat FTfa¥aT FAaT — one should not engage in deeds prohibited in
shastra. But himsa in yajna is allowed and said to be not himsa. Similarly yuddha is also

dharmayuddha here and so is not Tfaft is the bhaava.

Sloka 18.18

IH 3T AFGATATHGT T [UTSedT T AT 3 aeaca e arsraara FH 0 qeariai[orhd aoer
T AT FHATATIHIL q1ag 3G —

All these - contemplation of akartrutva and others are possible only with increased satva guna
and so Bhagavan is going to explain the differences that ensue in karmas due to satva and
other gunas in order to teach the point that satva guna is very important and one should acquire

that. For that Bhagavan first tells about F=1aT - the way karmas are ordained.

The nature of saatvika tyaaga was examined earlier and going to be in future also. So next what
should be researched in order is the importance of increasing satva guna as told earlier
fera=: - one who is always established in satva guna and so on. But here Bhagavan is
teaching FH=TEATIHTT. How is it relevant is the question that is answered in this sTaaTeaT of this
sloka by Bhashyakarar as FHT0T ATl a9+ TIFTAI FHARATIERE q1ag g, The three

varieties in guna present in jnaana and others that are associated with karmas are to be

understood. For that karmachodanaa is to be understood.

1= 3% gfREmar Ay s )
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X FH FA(T A FHESIE: 11 18 ||

AT Knowledge of karma 3% the karma to be performed TR=TAT one who knows it FH=TEAT
rfaram thus the karmavidhi is of three kinds. F<f Means to perform karma #% the karma itself
FaTl 3fd and the doer FHaErg: FAfae: thus karmasangraha is of three kinds.

A - FAARAATT ATFH, T T - Fdsd FH, TRATAT - T SIgT i B FH=ET -
MM GANIH sAfasHATRFH A Tord: | a7 Sigersd w1 Bfaer wvga st w1 #at 31 |

T - FAAFHATT A, - Jnaanam means knowledge of karma which ought to be done,
I T - Fd=A FH, - Jnyeya means the karma to be performed,

IRETAT - 97 g1 — and parijnaataa means one who knows them,
g Afaem w=EAT - thus karmavidhi is of three kinds.
- MY FAAYI SATASHATIHA A TEr: T — knowledge, that which is to be known, and the

knower — that which involves all these three which enjoins Jyotishtoma and such yagas as to be

done is karmavidhi is the meaning.

T TMEAET FH AT WA FL0 FH &al sid — Among them the karma which is ‘what is to be

known’, is summarized as karaNa, karma and kartr.

LU - ATETNA wATIewH,~ karaNa is the substances and such things which are means to

performing the karma.

FH - IWITIRHH, FAl - ASTAT =i - Karma is yaaga and such. And the kartaa is the doer — one

who performs the karma.

FaAFH AT — Though the words FT9, 3 and AT are in general meaning knowledge about
something, object of knowledge and the knower in general, here according to context they are

to be taken to mean as pertaining to karma. So ST is not TTETT as told in other

commentaries. The sloka says FHATEAT and FT&AT is TadRa=a&T — AT is the vidhivakya
ordaining performance of some karma — it impels one to act — yajeta means one should perform

yaaga. So chodana vaakyas impel one to do something. As per the nature of such chodana, the
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T, 317, AT that are very specific to that are told here. That is explained as s, TTE=T and
EIECE

N

IEIEEE E!w‘ﬁ'&lg‘{l'a’ - The three types are not something new but the three aspects of karma itself
which is told as 37 — Fde 7 — which is one of three aspects of chodanaa. FHHEUE: means
FHIT: TSE..

FU — ATIAA ®ATeHH — karaNa means the material etc required for carrying out the karma.
Karma itself is the means to fruit. So it is FFTHT that is meant. As told FHfgfssa (3. =fT. 6-
31-24), THT I (ATT. =T, 6-25-10) etc. With what substances such as vrihi, dadhi and so on

one should perform the karma. That is said as karaNa here. The word 372 includes ST etc.

One doubt may arise here — The first part of sloka says 37T, 3%, 9R=TaT and second line has
T, FH, FAl. So should not FTUH be same as FTFH as per vyutpatti T 9. The next sloka

also has 5T+, ##, Fal. Swamy Deshikan makes this observation and clarifies — though the three

are told again here the words do not give such meaning - STeeETTEITATAT] he says. And telling
the same thing what was told in first part of sloka again in second part using different words

does not serve any specific purpose. Whereas the interpretation given by Bhashyakarar is

useful for acquiring discriminatory knowledge — raTea<fasTseg I(;M%qurhwl 1. So what is told

in bhashya is proper is explained.

Sloka 18.19
AT FH T Hal F AEF [UrAEa: |
T=Aq UESEIT JATa=go] ar=afa 1119 ||

TorEEAT While counting the effects of Gunas ST+ knowledge, F# karma Fal 7 and the doer
TursEa: according to the different gunas such as satva and others &ré@ ST=aa are said to be of
three kinds. AT 314 About them also Z=ITaT their true nature as to be known €[ listen from
ME.

FAAFATATE T, ATSAA T FH, TEATSTAT F gearreIraea: e g f=aq | e -
UTHTRTOT, AT SO AT TS - QUi orat e sreraifa e 9oy |
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FasaRHTATY FTH, - Knowledge of the karma that has to be performed,
ATSIAHTE = FH, - and the karma that is being performed,
TETISTAT ¥ — and one who performs it,

geaTieeraEa: Ayt w3 W=aq - these are said to be of three kinds due to differences in satva

and other gunas.
TUTHEATH — UTHERTOH, - Guna Sankhyaane — means while counting the effects of Gunas,

TITEA O AT A9 - qrie orar et i emaq g9 - listen from ME as is — means listen

from ME about that knowledge and others which exist differently based on Gunas with attention.

What was told previously as ST+, 3%, TR is again repeated as T+ FH 3 #dT 9. So what is
not specifically mentioned is Tf=TaT or ST, 9 and %’éTEr told previously. Because #iTq<a and
Fqd are just different states, SIT= would include FTq also and hence not separately mentioned.

And 37 is about F4. And FX is included in karma itself and hence not separately told.

TUEEAT — This is not about ARG because that is not relevant here. So explained as
@ "
TITa=5 9] — In order to understand properly that the knowledge is different based on Guna, pay

proper attention to what | am telling is the meaning.

TTaq — means being different based on Gunas.

What was told previously as ST+, 3%, TR=TdT is again repeated as ST+ F¥ 3 #dT 9. So what is
not specifically mentioned is Tf=TaT or ST, F9 and %’éTEr told previously. Because #iTq<a and
Fqcd are just different states, ST+ would include FTq also and hence not separately mentioned.

And 37 is about F4. And FX is included in karma itself and hence not separately told.

Sloka 18.20
TAVAY I WATAHSAIHET |
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st vy, aosaH faf arfRasg 1120 )|
far9<r Divided into brahmana, kshatriya, brahmachari and gruhastha, ¥ in all beings I

with what knowledge T# 9TaH the object Atman /=¥ is indestructible faw<h and indivisible

279 one who perceives thus T S that knowledge T fafeg know as satvika jnaana.

FTEIT ST FEATR AT fAo<hy FAY AT - FATTARIY AT T TH - AT WTE, T
T rfarT<h - FATgUrETEHTHRRY A Y i s TREe ST st fwriRaH | = -

FAETITAY AT AT FATH, ATAFd FATRESIG 9 FHHITEHLAATAT S, I AT
qrfas At |

T[T AT FEETH [EeaTfaeyvr faswhy — Being classified as Bhaahmana, Kshatriya,
Brahmachari and Gruhastha,

Y YAy - FATEHY — in all beings — meaning in all those who are eligible for karmas,

A AT THH - SATET AT, - with what knowledge, ekam - means only entity known as Atman,

T 1Y erfav=hk — and even in that, indivisible,

FATE[UTETEHTHRICY AT aY — and existing in beings present in brahmana, kshatriya and a

variety of such forms,
fRacratefasras — and having qualities such as white colour, being long and such,

TSI AT AR - the Atman of the nature of consciousness and being indivisible,

AT - ATETTAY AT FATFUTRILINY T=TH, - avyayam means being immutable even in bodies

such as brahmana and others which get destroyed,

sfagd weTfeEs g = — avikrutam means incapable of developing attachment towards fruits

etc.,
FHTTEHTLAATIATH, 3874, - one who perceives such Atman when eligible for performing karma,
Jq T+ ATt fafa — know that knowledge as saatvika.

Bhagavan is teaching about saatvika Jnaana and others in order to remind that kartrutva is

dependent on Gunas.
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T99dY - The variety in external aspects that is perceived by those who do not have the

knowledge of Atman is indicated as Brahmana etc.

ATa — The word bhaava here means substance or entity.

T — this word here indicates FHATEAT-AA FI-FHITITHEATATIA-STH the knowledge that exists
at the time of performance of karma which is associated with #H=T&T — so bahshya is
FHITEERT. Such knowledge can be present only in those who are eligible to perform those

karmas.

T — This word indicates ST All atmans belong to same class of atma. That is because

the multiplicity of Atmans was established earlier itself. And in the next sloka ATAT ATaT is told

and hence here it is explained as STHATHATIH-ATT or contemplation of similarity of Atmans and

not identity of atmans as told in other darshanas.

HATHTEIH — Since TRTTHT was told as T, Fa9dY T T4 is explained as ATHTES ATEH. So it is

not Paramatman who is addresses here.

faaraiefaanTae — This aspect that atman is similar though the external appearances such as

colour etc are different reminds of shruti TaTE==FauTHT efieeaTea=HavTaT (31.f9.3.) — though cows

are of many differing colours, the milk in all is of one colour only.

99T — this word is about Brahmana etc and so fa#=<rT is explained as Guna and such

subdivisions.

FTHTEHTL AT — In which form is T#ea of Atmans means — in the form of being Jnaanaakaara.
=TT — Atman is said to be 3733, What is the =% or f3# ¥ that is said to be absent in the

Atman is explained as that which happens in the bodies of Brahmana and others.

The word =TT means aﬁa‘ﬁc—q' being immutable. And Bhashyakarar says that avikrutatva
includes even the vikaara of the form of being attached to fruits etc also being not present. T

means FF= or 794, Even if it is taken to mean =&, it would imply 9T or anubhava.

FHITERTLAATITH 470 — Such perception is the result of knowledge associated with F¥H=aT and

hence explained as *HT@I*I(GIC’IMIH\. That means while thinking that ‘this ought to be done by

me.
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I THA 287 — means T, Here 270 means sees — that means makes that the object of

his knowledge.

Sloka 18.21

QAT  ISATH ATATH AT R |

ARy g9y Sy A fafE TeE 021 ||

Y a7 In all beings T2+ due to brahmana and such different forms FTHTHTET even
Atmans being different and of various kinds qa‘@%m and also eligible for being associated with
phala and others o ST+ afxT that knowledge which causes such understanding @ T TTsTH

faf& know that knowledge as raajasa.

Y YA - SR ST THRGITFAT ACHTSA T TS AT AT fAaar=iiageraa«d ¥
TR FATTRH TN, FHITEHAATAT I AT AT, T T Tord (&4 |
Y QY - FTEUITRY — sarveshu bhuteshu means in all beings such as brahmana and others,

FATE[UITATRIIIFA — because the forms of brahmana and others are different,

HATCHTEAT AT WTET AT — perceiving the entities called atmans also as being diverse,

fRadraifaerse@s o e - thinking that the atmans are also of different nature such as of
white colour or long and so on just as the bodies are,

HATREANTIRAT — and that they are eligible for being associated with various kinds of fruits,
FATTEHAATAT 95 F AT, - that knowledge which is of this nature at the time of work,

Iq AT Tt fafE - is said to be raajasa jnyaana.

Y A - ATIOMRY ATEOTTRTR T FAT ATCHTEAT A0 AT AT (Haaraie
JuFad 9 JAaeT — Means being qualified by pruthaktva. In order to show there is no
repetition in the use of the word 2% many times, that there is no TA=fraIT — bhashya explains

as ATV, faaraiie gereed 9 7aag. So the words T2, AT9TE, IR ae — are
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explained as differences in jaati, visheshya or the qualified object and guna or qualities- SITfa9=

Rdrorirs T,

Y 5[dY — Is about fafarea®g and T is addressing f&rerss or qualified object which is the

atman here and hence explained as HTEATT ATAT.

FATTGEHA NI RIT FHITARLAATIT TE AT AT, - The words AT afRT is Fgeara=re. Knows the

knowledge — means knows as such or has such knowledge. That is raajasa.

Sloka 18.22
TG  FAASH AR THAGIH |
FaaTdaed T qaHEHAEaH 11 22 ||

q But THFA F17 in a lowly act Faq as though it is everything sI2q# I<FH got involved without
proper reason q<aTdad is about unreal objects 37 has very meager fruits 79 such knowledge

qIHEH 3Tz dH is said to be taamasa.

TG { — T, THEAT FTE - THEAT FdA HH TTHATUTATIIAET STTTRA FeaAherad a<he,
ALTH - THA: AFARATAAT TATAUASIRILRAH, ATATIA] - TAAg UF ATCH A TIFATIRIHAIT
FremErifayes, srrerss T Saqareamre RugdEng sed 7, g I aHad SaTgad |

Iq  — AT, But that knowledge which is attached to or clings to,

THTeHT T4 — THfead Fied HHIT one act that means, in one act that ought to be done,

TTAITUTEMIEAEY SIIeT%,- in one act which is of the form of worship of ghosts or evil spirits

etc and which yields very meager fruits,

FAhaaq awd — it is deeply attached to such act as though it would give everything desired,

AT - THA: AFARATTAT TATATES TR, - and such karma is without a cause — that
means there is no reason to be attached to it in the manner told due to it being incapable of

giving all fruits,

www.sadagopan.org Page 57 of 83



AATATIA - (@9 UF AT TerFaTieg<haar — and as told earlier thinking that differences which

are not present as existing in the Atman,
fr=amanifaw=s, - and so has false differences as its object,

AATTHA 9 ITHATATTEA fAwaearg sted =, - and yields very meager fruits that means as it

involves worship of preta and bhutas,
g AT JHEH ITgdH — such knowledge is said to be taamasa.

Mula sloka has FT¥ &< — the word &1 is not mere effect or that which is created but it is about

what ought to be done.

T q — FTHH, THEH FTE - THEAT Fred HHIT TATTTOTTEARY TeTHe FoAhaad qhH,

Q?F%Fl‘{ 1T - the word T is indicating the limitation or smallness in respect of meager fruits
attained. That is why such act is not worthy of association or getting attached to. As told earlier

the cause of meager fruits is worship of deities who have limited powers.

ALqH - AEAA: AFAFATTIT TATATAS AL waH, - The word T=Ia: shows it can be seen that
such acts give meager fruits and not everything desired and hence there is no reason why one
should associate with such karmas. There is another paatha as sT2q#H and even then the

meaning is same.
7@d<d in bhashya means TSTH4 — just like raajasa jnaana told earlier.

It was told earlier HTaTq FFTIT FATHH (14-17) — that means raajasa and taamasa are TS

compared to saatvika. That was also told as EATHAT A TAATATIINAH | TaAq AATHIT

TIRASTTE Faarsea9T (13-11).

AATATHAT - (993 U ATCHT JAFATGIHAIT (HEATATH ST, SATeTH o Iasararmree g

¥eq o, g SH dTHEH 3aT2dd |

Sloka 18.23

Td FAATHATATIATET HTAHRAATITH SATAFTAAT U FTared ] Iar A8IeT FHN [ura: Afaeaq
3T|g_
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Thus having told about the three types of Jnaana which arise in respect of karma which outght
to be done, at the time of performance of karma, that the differences due to satva and other
qualities arise due to the adhikari, now Bhagavan going to tell about the three-fold nature of the

karma that is performed based on satva and other gunas.

FrfarTare — This means with respect to the nature of person performing karma and being

qualified by fashea, srfaahea etc.

In the karma that is vishishta or qualified, the adhikari is a visheshana and that is told as 3f<r.

A aeRigaaRrTeya: Fa9 |
ARAIHAT FH JacATRaHT=aq 11 23 ||
o That which is nitya, H@jﬂ‘%ﬂ'{ and is without attachment of the form of kartrutva, phala and

sambandha, RRTEUA: Faq performed without desire or hatred, STHAIAT performed by one

who has no desire for fruits I 7 aq such a karma HTxa=¥ 3=44 is said to be saatvika karma.
R — EautsRE, TR - FJaTRaT R, sREgya: F - g sehffgu 7 7 599,
HETNT T TAY:, AGANTAT - AGATIAG AT FRAH S T Fel TG FH, T AT S5 |

fAad — TR, - Niyatam means obligatory karmas, that which are appropriate to be

performed for one’s station in life, varna and ashrama,

HRIRT - FgaTeas Rizad, - without the sanga or attachment to kartrutva and others,
ALTTEHA: Fl - FHACRIG SRR o 7 FAH, - performed without desire or hatred — means not

performed with desire for fame or hatred for infamy,
AT FAH T@:,- that means performed without dambha — just to get fame,

AHAISHAT — without desire for fruits,
ARATTHEEAT F1A9 3fq TF Fd I FH, - means that karma which was performed only for the

reason that it ought to be done without any interest in fruits,

Jq ATfea®¥ 394 — such karma is said to be saatvika.
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W]T%ﬂ'l{ — Though the word sanga would imply phala, sanga, kartrutva tyaaga., here it is

something other than phalaprepsaa which is told expressly, and hence bhashya is

FgcaTeae i igaq. The word TS indicates mamataa.

TTEUa: - One question arises here — the nitya karmas are done with 17T in &&] and 3 towards
THTT. So how can it be said to be sITRTEUA: is the question. That is explained in bhashya as
TR sehiTaauTg. — not performed with desire to attain fame or with hatred towards infamy.

It is also explained as sI=¥HT FATHAL: - negating dambha - because earlier it was told

HATHTLST T T79 =4 I | Fhad afag T Toe A @ .
And FTEHET Fa9 — indicates ATRAHATT.

Sloka18.24

I FTHAT FH ATEEH1LT AT T |

I SgaTaTe aETSaTaTEad | 24 ||

q But I FH that karma which is performed FTHAT with the desire to attain fruits FTggHTor ar

and with the egoistic feeling that ‘l am doing this’, I sgeTaT® = and again is performed with
a great deal of effort I TSHHaTZAH that is said to be raajasa.

T TT: FTHHAT - HAAHAT GIRHILT AT, ATASR: AT, FJATINHTALH o, TEATITH I FH (A,
T T - 'TGATITHH 38 FH AAT T 5 aQ" TATEATIATLHT I FH had a5 T 30 |

I T I7: FEGAT - FAIHAT — And again whatever karma is performed by one who is interested

in fruits,

TTEHTL AT, ATASR: AT, FATTWHTIRT 7 - the word vaa is in the sense of & meaning and, with

the misconceived notion of agency,

JEATETE I FH fhad;- and performed with a lot of exertion,

qq T~EH - that is raajasa.
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'TEATATIH 2 FH AT UF 36aq" SAGEATTHHTLHT I FH fad qg ToraH 534 : — the meaning is
that whatever karma is performed with the wrong selfish feeling that ‘Il am only performing this

karma which involves enormous effort ‘ — that is said to be raajasa karma.

FTHAT — This means one who is desirous in general. But based on previous sloka where it was

told STHETSI=AT, this means the opposite of that and hence commented as FAS=AT.

3T — Explained as aT 91s%; =TT, The word 3T means %7 or anyone among options in general

but here there is no scope for vikalpa and hence it is to be taken to mean ‘and’.

FgaraTHH — The quality of rajas makes one to act. When rajas is more, it leads to even

unwanted exertion and then becomes IgATATHH.

HTEZHI — Indicates the misconceived feeling that for all works self only is the cause — g3

=TT B zeat9aT: Swamy Deshikan explains.

Sloka 18.25

Fqae & Ramaae 7 diewe |

HIZERHA FH Jqaad=aq 11 25 ||

sIa= The pain that comes along when a karma is performed &% and loss of wealth &4t = and
injury caused to living beings 9T=u¥ sT9a&a without considering one’s capability #T2TH out of
delusion Iq FH +Id whatever karma is started T a¥EH 3944 that is said to be taamasa
karma.

Fd FHI ATIGEAATT TGH AT, &§: - FATOT fFawror seffamer:, fFar - @ wivrdrer; vteww -
HATCH: FHAATIAATHEAH, TAT SATAET — HAYL, G - THIRIFGATATATG I FH T, T
ITHEH 34 |

Fd FHI TTIGEAATT - @H e+, - The grief that follows when a karma is performed is known

as anubandha,
& - FHOT fharTor sreffaATar:, - loss of wealth while performing the karma,

24T - = wrferdieT; - himsaa is sufferings caused to living beings,
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TeuH - ATHT: FHYATITHHEAH, - one’s capability to take the karma to completion is paurusha,

AT & — sTfa9<d, - without considering all these carefully,

AT - THIEIFG TG — out of delusion — means ignorant of the fact of the agency of

Paramatman in every act,
I FH AT, T AT9EH S=4d — whatever karma is begun that is said to be taamasa karma.

sIqa+aH — The ITHT 1 means following... as related to karma it indicates the pains thet follow
while performing karma. Similarly &= indicates the defect in such karmas of the nature of loss of

wealth.
29T - In general sufferings caused to self and others.

9TET - Is the opposite of 3@ and so AT FHAFTTTATHZA.

w&T — Not thinking thru the above defects which can come while performing karmas before
starting any karma. Since what is going to happen later cannot be perceived directly, results are
not pratyaksha and it should be known thru shastra and also using logic inline with it — Jf<%. Not

doing that is told here as s\ — sTfage.

Iﬁz'l'c[ — Since ignorance in aspects such as a4 and others have been told already, this word

means ignorance of aﬂrﬁjc_clﬁ'l‘rr explained in Bhashya as 9¥H gwwicoi SATAT.

Sloka 18.26

ChEEIISTRATAT Yoo Tgad e |
RrggafRgentAfEar: waf arfas S=031126 ||

qraeT: Not attached to fruits &aTar one who does say that he is the doer geaTEHH raq:
has dhruti (steady) and utsaaha (zeal) Frgeatagear: MEF: his mind is steady and unaffected

by gain and loss FaT ATa% 3=4d such an agent is said to be saatvika.

HHHET: - FAASI R, ATATRT - FIATTHATNRA:, FIATREH T - L HHIOT
ATAFHH AT A @ gz, IHTE: - SYhAqead, areai gfeaq:, Rgeataga: RfEsw: -
ST FHI TEIHCONEEASHI Y o Rgeaftgea: sfagatm: Fai arfkas =44 |
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HHES: - WTFC%H - Free from attachment to fruits,
AEATl - FYATHHTLRA:, - one who does not have the selfish feeling of agency,
ggcaTgaHteaq: — endowed with dhruti and utsaaha,

ST HHIT ATachHaaTEISIA 5@ i, - dhruti is the ability to tolerate pain and others

which are unavoidable till the completion of karma,
SRILEHE B'qﬁ?m—vﬂ[ - utsaaha is having a mind that is positively actively engaged,
qTHIT gHivaa:, - one endowed with both these,

fgeafagea: Afdw: - unaffected by siddhi and asiddhi,
TETRT FHU AGIHNAEATSATRY o fAgeafagea: stfagaf=<: — means having a mind that

remains firm and undisturbed with the gains and losses in war and such acts and while earning

materials needed for them,
FaT grf<as I=9d — such a doer is said to be saatvika.

HhEeT: - Bhashya for this is F@ae eigd: because sanga of the form of kartrutvabhimaana is
already negated by sTFgaTat. By these, absence of the other sanga of the form of ‘=g % F#’ -

this karma is mine — FFFRIIATIA=T is also implied.

F=aTal — One who speaks ‘not mine’. But speech follows the mind — what is thought is spoken
it is said. So sEATAT is explained as FJATTHATGd:. Abhimaana is thinking in mind.

fageatageaT: - By §ohasT: absence of attachment to svarga and such fruits is told. So here it is
about §¥%ds and hence explained in bhashya as IZT&T and FATSATRY. Or it can also be taken

that the result of qrae e is AfEwRE.

Sloka 18.27

TEft TR e farersrsy: |
FULTTHTIeaa: HdT Tore: qrehitaa: 1127 ||
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TR Being desirous FHEAYS: interested in the fruits of karma T=er: miserly fEaTeH=: harms
others Y[ unclean g¥emaTad: has excess joy and grief FdT such an agent TTsre: TREHITTA: is
said to be raajasa kartaa.

TR - FLTSAT, FHEATA: - FHRATH, ToU: - FANARARAAICANTANRA:, FFaTeHs: - 70 fefar

J: FH Fator:, AR - FANRAERT:, giensad: - FETaT FA AT Rt
FNRTvad: Fdl Tog: TR |

(T - FenrsH, - raagee means one who is after fame,

FHRAA: - FARATA, - interested in fruits of karma,

TE: - FATU AT AaEaNTa<ied:, - miserly — means not interested in spending on materials
needed for performance of karma,

Rarwe: - 9 fiesf@@T : %7 Fator:, - performs the karma by causing suffering to others,
g - FATAtagfasiaa:, - lacks purity needed for performance of such karmas,

UL - ZETRT FHIU AT TAEATAGEAT: gHelHTivaa: — experiences happiness and grief on

attaining gain and pain while engaging in acts such as yuddha and others.
Al Tog: gfGhifda: — such an agent is said to be raajasa kartaa.

TIR(T — Again this is explained as IR ¥ FAFST - ‘one desirous of fame’ and FHFAT: is
explained as desire in 9T ¥=71 and such fruits.

=4 - not spending wealth towards 3dT=s - those who do not deserve is not a bad quality. So
this is explained as the bad quality of not willing to spend for materials which are essential for

carrying out the karma.

THTRTTead: - TZTET FHOT STATISTHGLATHZEAT: gUelaTad: — shows he does not have FHf=wE.

N

s - It is not general uncleanliness that is meant here. One may be considered <[ for ¥Tet
but that alone does not make one eligible for performance of karma. So what is meant here is

lack of purity needed for performance of karma as prescribed for that karma.
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Sloka 18.28

SYTH: TTFA: T ST AFAHISTE: |
Rt et = At arwe S=ad 11028 ||

37g<h: Not eligible for performing shaastreeya karmas 9T&d: who is asamskruta — uninstructed
TIs4: not motivated or rigid ¢73: causes harm secretly, interested in abhicaara karmas J&fd®: is
deceitful 3T is lazy TAWTAT gets very depressed 2= T = plots for a long time to cause misery

to others FdT IT9H: 344 such an agent is said to be taamasa.

IH: - AT FFATAR: e, g - smiRna e, wey: - smrewdia, as: -
TR, AFaE: - IFAIC:, 99 - AEAY AT FAg Aevg i, B - saEmEakd:,
AT - AT Faq WY S Aad T -a i raTsie:, TENEr I: Fd1 4 aE9: |

AYH: - AT AFATIRY: faswe:, - ayuktah means one who is not eligible to perform shaastreeya

karmas and is engaged in karmas opposed to that,

TTh: - AFTERTataer:, - who does not possess knowledge of shastras,

sy - FATEefier:, - rigid or has lot of inertia — means has the nature of not starting karmas,
or3: - FFATORHHEN:, - has great desire in abhichaara and such karmas,

AFfd: - IFTIL;, - naikrutikah means deceitful,

AA: - ATEAY AT FHY A==TGT:, - lazy — slows down even karmas which he has begun to

perform,
et - sfawmTaETeefi«:, - undergoes severe depressions,
AT - AR ETaRET FA WY SaadTd-ga T, - engaged in abhicaara and such

karmas - blackmagic and so on, he plots for a long time to cause evil to others,
TE[AT T: FAT § aE: — such an agent is said to be taamasa kartaa.

AT FHs are of two types — FoUIvasITe — black magic — harming others — killing enemies
and so on. It is said in atharva veda — dATgHaSTe A THATTSELTH Ha1 (3724.9. 8-8-8) as

Indrajaala. Some are for getting rid of gandharvas, spirits which seize people and so on.
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FAESITA — some say TITEFEhs are JFI==To suktas. They are for sT¥a7 only - attaining

happiness in life.

Sloka 18.29

TE Fl R Fde T R srgETaRk = or: e s, TeTht ada-adieTd-
FrrsrreTaT g2 gq: = T Afe sy -

Td FAATHTATIAT Fcied o HHIU ASTAR 7 I[Ura: ATFeaHq IHH; - Thus the three varieties in the
knowledge of the karma which ought to be performed, in the karma itself which ought to be
done and the performer of the karma according to the three gunas - satva, rajas and tamas

were told.

A Fa<a-aa o -MEasam T 92 ga: 7 [ura: Afaeaw g — Now the three-fold nature of
buddhi which is of the nature of firm resolve in respect of all realities and all purusharthas (goal

of humans) and dhruti based on gunas is going to be told.

The three kinds of knowledge were told. Now the three-fold nature of buddhi is going to be told.

The words buddhi and jnaana are synonyms. So is there not repetition (punarukti)? To make it

clear that there is no repetition, the difference between the two is told as FAAFH AT and
T q-Fa&uTd-A=a& 9T 95:. The need arises because buddhi means firm resolve -
FeqaaTT or T — which comes from study of shastra etc and which is needed prior to
performance of karma. Such buddhi is different from the knowledge at the time of performing
karma and is the cause of such anusandhaana. So it is present before FHTIST. Hence the

three varieties in it also need to be understood.

TSNS AT I reItarer <oy |
TISIHTALAYT T €7 1129 ||

7T Hey Arjuna, T3: of buddhi &= and also of dhrti ora: e 9 differences in the three

types based on Gunas T I=IHTH being told separately FTAYOT 917 listen to completely.
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gia: - RawgEs FMaasd I, gi: - sresamar: G R sife e, a9 g
e 93 g Y=g TuTEg oy |
gf&: - asgds fReasd F1H, - Buddhi means knowledge of the form of firm resolve with

discrimination.

gfq: - smeeamaT: e fAenafRura i g, - dhruti means to continue with perseverance the

kriyaa which is started inspite of many obstacles.

TAY: FATreIura: Brfaer §€ qusras Trsawme IumEq ) - The three varieties in both these, namely
buddhi and dhruti, which happens due to the three gunas such as satva and others, being told

separately, hear from ME as they exist.

faesg@®a — With the discriminatory knowledge — that means being enquired into fully with

proper refutation of all other views.

gfar: - seeTaT: FramaT: e =TT ot g, - Dhruti is of three types as useful to the three
kinds of sTI8TH. Its general nature is going to be told is the meaning. Dhruti is also a special type

of buddhi that is of the form of firm resolution.
Sloka has — 397997 997 — means listen to it without any doubt or wrong understanding.

g93T — This sambodhane indicates that one should also win over wealth of the form of shama

and others just like worldly wealth etc.

Sloka 18.30

TR 7 ARt 9 st w1

aeef Hyet = 41 Aty gie: & vk arfawhwit 10 30 ||

a7 gf5: That buddhi which T3 knows the dharma which is the means to wordly prosperity,
g = and means to liberation, F =TT and what ought to be done and what is prohibited
w4197 fear that comes on transgressing shastra and being fearless when following shastra =&

e 7 the true nature of samsara and true nature of getting rid of samsara af=r knows all these

a7 et arfahr know that buddhi as saatvika buddhi.
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T - srvgeEaTgar g, gy - AremEmaaEr @, aF Swt gurafeudt o gfe: afvy, srted -
gauiAT JgRAg e, araRsET IawTEeTRaNy, T w3 awE i T v afy,
HATHY - ATATIAG (T WAEATH, TEF(T: STHACATH, Teef HYeF F - HETATATH AT 7 a1 af¥y,
T I gl |

T - AVIETATYET &9, - The terms are explained as per context here. Pravrutti means

dharma which is the means to attaining wordly prosperity.

fRgfRr: - AverETaS@T &3, - nivrutti means that which leads to liberation.

at IHT FuTafRaat ar giE: afy, - that buddhi which knows these two as they are,

FEATH - G T RIMIREHAT:, TIAATHT SARAEEITEAAVY, ‘58 FIAY 339 FHAT A T
77 A, - kaaryaakaarye means for all varnas who have resorted to one of the two — pravrutti or
nivrutti dharmas, the buddhi which knows to discriminate as ‘this is to be done, this is not to be
done’ in specific desha, kaala and avasthaas, the same may not be applicable at all times or all

places all avasthas etc.

AT - AT WA, Gaqdi: SIHIEITH, - bhayaabhaye means - transgressing the

commands of shastra leads to fear and following it leads to being fearless,

T HIET T - GATETATH g AT T — bandha, moksha means the real nature of samsara

and also the nature of getting rid of samsara,

g7 afy, |7 |TiRaht giE: — that buddhi which knows these is saatvika buddhi.

s =7 FgRT 7 - As told, TaRA&T o i msatq | Faf aer g weaEossaarq (9.

AT, 219-4,2) — these two words denote the primary karmas.

That is also dharma — sTSIATEANRE 3T amaf 9513 it is said. 3= is that which has to be
done. If that is not performed, there will be pratyavaaya. So these are nitya naimittikas which
have to be done. There is no fruit other than avoiding Bhagavan'’s nigraha. =TT is that which is
permitted but need not be done. That is for some fruits such as svarga, long life and so on. If not
done also there is no problem. If done, a mumukshu has to do without desire in fruits else it will

bind one.
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AT AT FATATRAAT AT gk AT, - In the next sloka raajasa is told as F¥FATAT TSI, So here it is

specifically told as FaTaf®raT At in order to rule out raajasa and taamasa.

FTATHTT — These terms denote the drushta and adrushta vyaapaara useful for the primary
karma. They also denote what is possible and what is not possible as told, 21 TARTLH T
T F FH = | FHIET g e TR A (3., 1-1-16), T80 Fe T etc.

TIT9Y — For those who have the wisdom of realities, bhaya and abhaya are caused by the all
controlling Ishvara only. Following his orders which is shastra leads to abhaya and
transgressing it leads to bhaya. Bhagavan said earlier Firg: & wfvsafa — ameres Aurg: &
FHITSATT — purvajanma vaasanas are so strong that they pull one in all directions. One should
focus on increasing satva guna so that the buddhi needed for following shastra can be

developed. That will lead to abhaya.

YETATITHH — By the word IT9TeH in bhashya, the arguments that bondage is not real and
liberation is attaining an inert state where there is no experience — 91T — etc. all these are

set aside.

Sloka 18.31
AT GHAGH F FTE ATHEAAT 7 |
TSI g |7 aref Trft 1 31 ||

aref Hey Arjuna, 74T by which buddhi &#¥ & knows dharma as adharma = and FT4 s&EHa

and what ought to be done as that which should not be done JTTaq IS thus in @ wrong
way perceives HT gfa: TISTHT such buddhi is said to be raajasee buddhi.

797 gt e eef afgudid o afsrsm IaemeaeRy F14 7 T 7 JUTEq T STET /1 Tt
e |

By which buddhi one knows the two types of dharmas told earlier in a wrong way and does not
know as should be known, what ought to be done and what ought not to be done in those

respective desha, kaala and avasthaas, that buddhi is raajasee buddhi.
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qai<h fgfere % — The word dharma denotes both pravrutti dharma and nivrutti dharma as per
the vyutpatti gfaaTe e¥:. So bhashya is TaT<h fafarer e,

Sloka 18.32

et g AT AT wV I aHETEar |

garAifeaadrare Jig: a1 arf a1 32 ||

a7 gf5: That buddhi which THETIAT being covered by tamas #t&r¥ & = knows adharma as

dharma = a2+ fATaT @=ad and understands everything in a wrong way T |T aTHET Hey

Arjuna, such buddhi is said to be taamasee buddhi.

JrAEt T gfe: T Argar adt Farri Ao 77ad | e o, o T ster, g 7 o EaH,
= 9 o1 T, T T T30 AIH, AL T T 9 |TF 99 fAudid a.d 33 |

IrHE T gfe: THET rgar adt garerig fAadar #=q - But the taamasee buddhi being enveloped
by tamas knows everything as opposed to their real nature.

srerd o¥, ¥ = ST, - It thinks adharma as dharma, dharma as adharma

e 7 i STEwaH, TEwa o o7 gV, - what exists as not existing, what does not exist as

existing,
93 9 d<9 AT, AIL A d<a TG — knows paratatva as aparatatva and aparatatva as paratatva
g 99 A a=aa 39 - thus it knows everything in the worng way is the meaning.

THATIAT — By telling aTHHT itself the fact that its cause is tamas is known. So THETIAT is
explained as being enveloped by tamas which blocks the flow of knowledge at the time of

perception.

AT — This includes what is f& and what is aTeT, everything — what is told and what is not

told etc. BY this it is clear that baahya matas and kudrushti matas are all taamasa. It is said by

Manu as, IT IETET: THAAT AT Fr T | ATl MOhaAT: YT AT 7 a1 &qar’ (7. 12-95).
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The difference between raajasa and tammasa is summarized by Swamy Deshikan as —
THAAGAH, ATATAGH o LSTEATH, TATAS AT S1d ATEATI, ATHET T4 [S00d qead, qaraig

Th: =% — Some say that incomplete knowledge of things and wrong perception is raajasa as

Bhahsya is TImaq 7 ST, And taamasa is where everything is known as opposed to reality

because bhashya mentions FaT=ri.

H A@TG: - TR THAITE =9 G | T2t IWI ATgTsd giHior SaaH Taredred,
TATSTT TR ETHIHATLN D AT, TAT IhSTayH; Mefiaeaaqaerusmg aai e g Tsadr; T97

fraeiayw =fa — Others say that the difference is in wrong perception of prakaara (mode) and

prakaari (object qualified by the mode). In both cases wrong attributes are superimposed on the
qualified object (dharmi). Even then, in case of taamasa buddhi, a conch is wrongly perceived
as silver as it is shining like a silver. So the very object is perceived wrongly. While in raajasa
buddhi, a conch is seen as yellow conch instead of white due to reflection of yellow colour on it

from the object placed next to it. So it is the attribute that is perceived wrongly.

These are two views Swamy Deshikan mentions here.

Sloka 18.33

T AT TTAT T TR AT |

IRATATHATROAT gfa: |1 9t gricasht 11 33 ||

AT g7 By which dhruti 9:3Torfea=T4T: the functions of mind, prana and senses, sr=fs=THRwAT

TRIA T2 are supported or borne with single minded yoga, &T gfd: that dhruti or steadfastness
aTef Hey Arjuna, TT<a# is saatvikee dhruti.

AT AT TR SAATHATROAT HF: AT T T0rT FHaT: qRuT TRad, T - FeqaTeyd SagarEdy,

TR TSI STSATNATRUAT TR TFAT: TCATEAT AT AT 9T T 91d, a7
qIasht T |

AT AT TR AATHATROAT — By which steadfastness, through unswerving single minded yoga,

HT:gTOIf=sToTT 3T TEST 8T, - a person supports or controls the functions of mind, praana

and senses,

www.sadagopan.org Page 71 of 83



T - ATAETEHA SaguTas, - yoga here means upasana of Bhagavan which is the means to

attaining moksha,

TR TSI SSATS=TIAT TR — by means of yoga which is useful, only for the purpose

of achiving the end goal of yoga with single minded focus,

TEAT: TCETEASEAT AT f3aT: ~the functions of the mind, praana and senses which are

instruments for achiving it are engaged,

TAT AT YA, 9T ATfeasht 3@ - by which dhruti or steadfastness all these are carried

through, that dhruti is saatvikee dhrutih - saatvika dhruti.

TR - AEAATITT AagaraaH — In the next sloka the raajasa dhruti is told where yoga means
traivargasaadhana. Hence here yoga is explained as apavarga saadhana -

mokshasaadhanabhuto bhagavadupaasanam. It is same as what was told earlier SF=aTqTHT.

FATHATUAT AR — vyabhicaara here is being interested in other benefits — FeAT=aTHZT.

Because Yoga is of the nature of immense bliss by its very nature and also through the fruits

that it yields. That is explained as TR A STAHA.
TR T9T: - the mindm prana and senses are engaged as useful to achieving yoga.
T wTorfesATort f3RAT: - The function of the mind is HTeATh LT — achieving direct perception.

The function of praana is in performance of praanaayaama which helps in winning over the sins
which are obstructions to Yoga. It is said, T= §: = a1 I 74 T H4:’ meaning they go
together always. Also, “THATIT YT #T 99T a1gaq. Mind also moves around folloing the

praana. Indicates that praana and manas go together.

The function of external senses is as told, FATEATATIRTATHIT TNITA FATEATIHTHA |

FATEATATRTE AT ILATAT Th1era’ (7. 6-6-2) — after getting up from Yoga IedT==T — one should
engage in TNTTETs - accessories to yoga — such as svaadhyaaya etc. and at the time of TR

the senses should be withdrawn. These are the functions of senses towards achieving yoga.
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Dhruti is the specific expression of buddhi. It is knowledge which is of the nature of firm resolve
being formed with discrimination — e @® ===, It helps one to take to completion

whatever is started.

So the steadfastness which one has controlling the mind, senses etc to engage in yoga till the

final goal is achieved is saatvika dhruti.

Sloka 18.34

T T GHEHTATA AT GTRAASIA |

TS FATHTSET gia: a7 qref Tret 11 34 ||

q ZIT gAT But by which dhruti W%ﬁ' one who is desirous of enjoying the fruits Sl'ﬂ@:ﬁ‘rr being

greatly attached gH=HTAA &7 d supports functions that are means to achieving dharma,
kaama and artha, |T gfd: that dhruti 3S[ TSt Hey Arjuna, is raajasee dhruti.

FATRISET TET: THFEASIT GHHRTHATAT JAT AT ST, AT TSTHT | THFTHTS-QTea qeaTerTar
AT AT AT | BATHISEAT S 31 AT FeAersat Toraearg ot ua fFafear: | aar
FHRTATATAEAIT T THAAT FhAT: AT AT ETLAQ, T TS 3 S Waha |

HATRISE TeW: THFEESI — A person who is desirous of fruits, with strong attachment,
FHHRMHTA T IAT AT I, - holds on to dharma, kaama and artha with whatever dhruti,
T TS - that dhruti is raajasee dhruti.

THHTHTS-2Toa TCATESAT A AT A AT A&I=d — The word &I denotes the acts of mind,

praana and senses to attain dharma, kaama and artha.

"wATRISET S o AT FHerersed TSEcTg g HETT Ua faafear: — Even in phalaakaankshee, the

word phala denotes dharma, kaama and artha only because of raajasa nature of purusha.

AT FHFHTHTATIEIAT A T[T F3hT: TAT AT HTAd, |7 TSET 3fd I wafd — So whatever dhruti
supports the activities of mind, praana and senses with a desire to attain dharma, kaama and

artha, such dhruti is raajasee dhruti is the meaning.
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TEE — this word in the sloka does not mean something which is praasangika or incidental as

such a meaning is of no use in this context. It means Y= =39 — with strong attachment.

a‘ﬁzﬁm'ra'i-rr — According to context, these words denote their respective means which are the

acts of mind, vitals and senses.

W&ﬁ — The word phala in general includes all fruits. Apavarga is also phala which is
attained thru saatvika tyaaga etc. But that is not meant here. In this context as applicable to

raajasa dhruti, the meaning of phala is limited to dharma, kaama and artha only.

SHRTHTAT TAT AT &TAT — is explained as GHFHTATATIEIT HA:TAT 0AT: TAT AT &TAT as

per the intended meaning of the words.

Sloka 18.35
JIT Y T M AT AeRa 7|
7 Ryl gier g ar a7 0 35|

73T By which dhruti 54T one with cruel mind & w2 e fawTe wade = 7 fAfa supports
dream here it means sleep, fear, grief, depression and arrogance or infatuation |1 %1'%: that

dhruti 91T Hey Partha, a9 is taamasa dhruti.

TIT AT Ty — s, 7S - Rryargwasd 7 @ SfRew sgar a9y T g 7 fagh
- gTATY | TALTHAVTINET: T AALHTRRTA FATTIR: | TETEAHAT: T AT JTONTRIAAT: 9T 81,
T ¢ T |

TT AT T — A7, - With which dhruti, svapna means dream sleep,
A< - fAwaTwasAd 7 — 939 means infatuation from experience of senses,

TYART ST TFAT A:ATUITET f34T: — the activities of mind, praana and others to attain svapna

and mada,

gHeT: 7 Ayl - arafT - a person with vipareeta buddhi or perverse mind does not leave —

means he supports it,
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VLR ANTRLSET: T AILHIIeaTd fA9a9T: — the words bhaya, shoka, vishaada denote the

objects which cause bhaya, shoka etc.

TCETEAT: T AA:VTUMTTRHAT: — the activities of mind, praana and others which are means to

attain them,

AT 4TI, AT gfa: AT — with whichever dhruti these activities are supported that dhruti is

taamasee dhruti.
999 — svapna shabda also denotes T, hence the meaning is specifically given as 3.

HaH - This is explained as AuAT{9asAd #&H — as it has its roots in perverse mindedness.

TAVHET 39T TFAT HA:ITUTEHT f3T: — dream and such things are not under our control. So how
to support them is explained thus — they do not mean svapna itself but the activities of the mind,

praana etc which are carried out towards attaining them.

In the sloka the order is T, 9% &Tre faWTE H&H — but in commentary Bhashyakarar groups
svapna and 9= together as they lead to the feeling of happiness - F@TISHTT. And 97 etc are
grouped together.

HET: means gHaEETd — medhaa means wisdom. The cause of moving away from medhaa is
gHeEEH. That is why T T is told as &= fd. Dhruti can be present even in one who is
scared because he does not know what is going to come in future. And because of perverse

mind, he keeps doing things which may cause fear.
Things which cause fear are strong antagonism etc which arise out of durmaana or arrogance.
The cause of grief is killing relatives etc due to hatred and such feelings.

fawTe or sorrow or depression is caused due to '{QJT%W etc. - when money is spent in a

wasteful way etc.

Sloka 18.36 - first half
@ foaari Bfarer gpop & w9 |
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qYAUH Hey Arjuna, a1 g but now 3 @ # 97 listen to the nature of sukha which is of
three types.

YATRT: TS ATFHRA AT TS, T o g qora: Frfrery gt gop)
Listen now to the three types of sukha to which everything told earlier such as knowledge,

karma and kartru are subservient, based on the gunas,
The word T indicates the sangati to the next section.

7¥ayH — This sambodhane indicates that Arjuna has the eligibility to acquire such

saatvikasukha.

EFﬁT[ — When the desire to know the different types of a1eq has arisen after knowing the nature

of different types of &1 is the bhaava.
Sloka 18.36 — second half
FATETEAT 97 @ =9 Ar=ata 1036 ||

T In which sukha 3TITETq due to practicing for long time T8 enjoys immense happiness
@ = [M=afd and attains the end of all grief.

Fftae g@ R #A At @@ i, e = Fressh - Rt i g
=g A= |

Ffen g@ FRrewmemamarg s Afaert T ST, - In which sukha one attains incomparable

joy gradually due to practicing for a long time.

a7 fAr=aha - faeer giaiaer 3@ s R=afd - and reaches the end of sorrow -

that means reaches the end of all the sorrows of samsara.

ﬁWFIT‘WrH'IF[ —The H‘I‘%FFQ'@ does not immediately bring joy. Hence it needs practice for long

period of time.

FHOT [Aefaerat TAH — In this world also many kinds of pleasures are experienced that are very
meager and are attained with practice. In order to negate that, bhashya is fAzfarer=t Tﬁ'l{—

incomparable joy which is most liked.
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T:@T1=aq — The scope of the word 3.9 is not reduced here and hence it means that one crosses

over all sorrows.

Sloka 18.37
gt fafemfe -
Bhagavan tells the specificities of the same again.

The avatarika indicates what is going to be told next. It is going to be told that such sukha

expects repeated practice and it ends all sorrow and hence it is of utmost use.

ey oo TR ST |

THE AT TAATAgrasETEs 1 37 ||

Tq a9 That sukha which 3T at the beginning A= is like poison I and in the end
FHAMTHY is equal to amruta STAFETHETESH and is the result of the blissful feeling arising from

the mind focused on the Self a7 T@¥ ATa® T that sukha is said to be saatvika sukha.

TG T T&H, AT - TR TEqrTaareaars fAfaweas e aagyaear ¥ v = - gaq 5
wafd; aRom s - AR - R sremaees Rftweras R s wafa; aq
AL RIATES - AT i srergfar:, Tam: Rauasaadavae yare:, R gaaadaes
AT RfaweEsETET s Esd gad SaraH wafd, aq g@ grias T |

I T GE@H, 3 - TRNIwAaarat — That sukha which is 3% means at the time of beginning Yoga,
TEAaaredarg — because of needing great strenuous effort,

RfereasTea sMy@@Tq 7 — and also because the nature of the self as different and distinct is

not yet experienced,
W 37 - 3:@H 37 wafq; - will be like poison — means as though painful.
RO SaTIH - IRUH - f9me — and at the time of fructification,
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T AfhrereaEaTaWia HAqH Wafd; - becomes like amruta or most enjoyable due to
the power of repeated practice and due to experiencing the nature of Self as distinct and

different.

T T A ETETESH - AcATATAT gfa: sdfE:, - and that is born of the pleasantness of the
knowledge of Self — here sTwgf& means intellect focused on the Self;

THT: Mgaasaaiewad T91S:, - such intellect being turned away from everything else is the

pleasantness or serenity.

g aara<ia T gg&aT — With the intellect which is turned away from all other objects,

R wasAG @9 JgaiaH wafld, - the joy arising from the experience of the nature

of distinct Atman will be nectarine or most blissful.
Iq g€ "1iRas THH - such sukha is said to be saatvika sukha.

Tq — Such addressing as Iq, T indicates it is well known in shruti etc. Like shruti says Zar ar

THT AT SITa=d, 9 Uerd, etc.

fawfaa - This indicates that it seems as though it has only harmful effect. That means for the
dullminded ones it does not appeal. That is explained in bhashya as g:‘aﬁ‘q' wafa.

AT AT s qTaaiE: s 9afd - There is no object such as sukha which gets
transformed into amruta. So it is explained like this. The experience of the nature of the Self

which happens from repeated practice is like amruta.

sTeAgfETETESH — The YHTZ of g told is the elimination of all impurities of the nature of contact

with objects which are unworthy of contact. That is explained as ﬁirl EE LR ELDI q.

It is said that such sukha is equal to amruta as it gets rid of old age, death etc. and it is most
enjoyable and impossible to leave once experienced. And the experience of the bliss of
Paramatman is included in the experience of the true nature of the Self as subservient to only

Bhagavan and hence is not separately told here.
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Sloka 18.38
[ELRIE-RERIUIPRED N Rl
afor fawfie aoge TS S 11038 ||

7q That sukha which faeafeg=& =T due to the contact of senses with their objects 33
FAH is equal to amruta at the time of experience TRUTH fawf@&a and is like poison at the end
Iq @ that sukha TS &d is said to be raajasa.

I - AgwEATHT FRAATSEEIRg aq 98 A 39 ward, TR - fFares R gaar et
R 7er 7 gae R Rfaag B o= i waft; aq 9@ ase ||

I - AHIIATAT — ‘agre’ means at the time of experience of sense objects,

Rrwaf=EaTg 99 9 F¥aH 39 wafq, - that which will be like amruta due to the contact of

senses witht heir objects,
gfers - a9 — and in the end when it is giving the fruits,

Rramort gEaTEcregeT=t 97 — when the hunger and others that are the causes of sukha are

gone,

7o = gaer RafikRfaarg fwe 53 ©id wafa; - because that sukha becomes the cause of

hell etc. it will be as though drinking poison only,

T @ TS TaH — such sukha is said to be raajasa sukha.

ﬁwm{ — Means food, drink etc which are the objects of senses.

eIaTar ﬁ?ﬁ — This indicates the cause of negativity of raajasa sukha. This has been told as, ‘373

of T T JuT 9I<hed 7 o797 | T gaaqea afgaraed =as: (.9, 1-17-64) and ‘&fq Jeormaer
o MmO q@¥ | 79d aradiadrd g.@qd g o (7.9, 1-17-60). (Prahlada says).

T 7 @eT MR = A [Aud =a 9d 9ard - It is not that if the cause of sukha is absent it

can be neglected because it causes great grief afterwards is explained as TR faTE®
faue ==
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Sloka 18.39

T AT T G AIGTATHT: |

ReTareryaEed aameaaTEad 11039 ||

Iq @ That sukha which 3 at the time of experience sIqa+& = and also at the time it fructifies

Mg causes delusion to one &= THTEIC and is caused by sleep, laziness and
accidental mistakes @q such sukha TTHHHITZAH is said to be taamasa.

T TG Y T AN T - ATAAAATIT [T = SHAT Al - HIggQ: WA, Aig: 1 Jaraead
FEATHI: AR | TRy - Raeermesag, e € agwaaeram ot figgaa: |
RETaT Aieeae T8 e — SRREEATIRHATRY; S asa Tt 7 STHT= o ua; e
FAMAUTEET I TATNY AR AT, T T TAT: AT AIgeqea™]; I @ THEH ITEaH | sTar
T T AT o] TF ST T I 1 |

I @ 3 o AqaS 7 - AqAIaAdT faqr# 7 — That sukha which ‘agre’ means at the time of

experience and ‘anubandhe ca’ means when it reaches its maximum,

AT HigH - HIgeq: WaTd; - becomes the cause of delusion to one.

HIg: T IATARAT qEaHI: ATHAG: — The meaning of ‘moha’ here is that the true nature of

objects as they exist not being perceived.

ReeerTaTEe - ReeeayaTesAay, - caused by sleep, laziness and accidental errors.
RaTear R srpseamamy ot Miggaa: — it is true that sleep and others delude one even at the

time of experience.
AT Aiggqe €=, - So it is clear that sleep causes moha or delusion.

A — SIATIHATIH; - laziness is lack of sharpness in the functioning of senses.

=TT = AT watd T - When the sense organs are dull, knowledge also will be

SO.

THIE: FAIUTEYT S TS AWHI= W41, - ‘pramaada’ is not being attentive to what ought to

be done. So that also can dampen knowledge.
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Jq: T 94T AT AIgeq@H; - Because of that laziness and accidental errors also are causes of

moha or delusion.
T €@ qTHEH S<TgdH — That sukha is said to be taamasa sukha.
AT RO TTEqET AT F<aH T ST 3d I HaTd — So a mumukshu — an aspirant

desiring to get liberated from this samsara, should put efforts to subdue rajas and tamas and

should resort to increasing satva is said by this.

Hﬂﬁﬁw ATHIST: - The word moha is explained thus in respect of sleep. That is because

sleep does not cause wrong perception — L.

Raajasa and taamasa sukha — The difference is that raajasa sukha causes moha at the time
g er- fructification (it was told previously as Tfiormd fawf@a) while taamasa sukha deludes

one even at the time of experience.

A SeaqATIHAT=H — If a question is raised — one who is lazy does not act but there is no
absence of knowledge in him. It is clarified as laziness reduces the sharpness of senses to act.
And as per the functioning of senses, their effects are also affected. Dimness of knowledge

means it revelas meager things. It does not reveal other objects.

Laziness and pramaada are associated with ignorance. When knowledge is not sharp, it

gradually leads to ignorance.

Nidraa — How sleep causes sukha is due to exertion, rest etc. When the limbs are tired, reduced

sharpness of senses reduces the activities of limbs and thereby causes some sukha.

FAALTT — not paying attention to things — how can this cause sukha is by eliminating the effort

needed to fous the mind on things. That leads to sukha.

So the advice is that one should not resort to sleep at wrong time (such as sandhyaa kaala) just
because it causes sukha which is in reality taamasa sukha. Smruti says ‘TTHga AFTTE] TTAT
Foqd’ (T.59.).
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AT HoaHd IUTA W< Aard — Bhashyakarar makes it clear that the teachings done so far
should translate into anushthaana. So the essence of teaching all the differences among saatika

sukha, raajas and taamas is to say that one should acquire saatvika sukha.

Sloka 18.40
7 e gferegi ar fRfa /g ar
T<d T TaSId<h I : TTieAtSEgor: 1140 ||

gt AT Either on earth, f&fa a1 97 T3 or among the Gods in heaven Yafdsr: wfsy: B Ior:
by these three Gunas born of prakruti I o &<a any creature that is not affected 7 afed

does not exist.

it Ageatiay ffF 33y ar wpfaEgRy sgqrieeraaay spfas: vh: B o o aq T -
OIS, 7 9 o1fed |

gfret ey &S 23y ar — Among humans and others on Earth or among Gods in Heaven,

TRy Fg[TReITa<=dy — starting from Brahma and downto the immobile creatures,
sfaer: Tfen: BT It 456 aq @< — oS, 7 95 7T — There is no entity, meaning living

creature that is free from these three Gunas born of Prakruti.

The T - effects of the three Gunas of Prakruti are concluded in this sloka. There are more
aspects of the three Gunas being told later FaaTaT=aRr: etc. But the effects of gunas are
taught so far. Bhagavan says all embodied creatures irrespective of belonging to higher or lower
class experience the fruits of karma in specific places and at specific times as per their karma
before attaining moksha which is of the nature of crossing over the effects of the Gunas of
prakruti and attaining Bhagavan in the shuddhasatvamaya loka. So till then, all creatures cannot

get rid of the effects of the Gunas of prakruti is told here.

f&fa T - The gods in heaven have abundance of Satva is indicated by this. In the same way
what is told as ﬁfﬁm includes humans and others. This mainly addresses raajasa and

taamasa adhikaris.
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FTEEATaT= - It includes all as told in EEETTAT: SREaaaareddr: (.4, 104-22) etc

qaH T — The word satva here does not denote the satva guna of prakruti but the host

of living creatures. This indicates that they are bound by Gunas till end of samsara.
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